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ABSTRACT 

 

“Globalization is a process in which worldwide economic, political, cultural and social 

relations have become increasingly mediated across time and space” (Rantanen, 2005: 

8). Terhi Rantanen (2005) developed a new methodology called global mediagraphy (or 

media ethnography) in order to study individual experiences of mediated globalisation.  

We find that there is both an inter-generational and inter-national comparative aspect to 

her work, as it encompasses four generations of three families in different locations. 

 

This study investigates everyday cosmopolitanism across three generations of the 

Dawud family. Two members per generation have been identified. They include my 

grandfather and grandmother, Dawud and Rabia, who reside in the Seychelles; my 

parents, Wasim and Maryam; sister Amal and me of South Africa. Rantanen’s (124-130) 

five zones of everyday cosmopolitanism, namely media and communications, learning 

another language, living/working abroad or having family members living abroad, living 

with a person from another culture, and engaging with foreigners in your locality, provide 

the theoretical basis for relating the subjects’ experiences and activities (what Anthony 

Giddens (1990) terms social practices) to the concept of mediated cosmopolitanism.  

 

A secondary aspect relates to the role played by media and communication (particularly 

telegram, post, email, Facebook, and television) in allowing the subjects to connect/ 

disconnect with their friends and relatives. John Thompson’s (1995) three forms of 

interaction (face-to-face interaction, mediated interaction, and mediated quasi-

interaction) are critiqued in this respect.  

 

Essentially, the study seeks to underline that “… the individual developing a 

cosmopolitan perspective will retain some allegiance to particular groups, such as 

families, friends and communities, and will have to balance a combination of demands 

and concerns – the universal and the particular/local – throughout their lives. In short, 

the cosmopolitan will be an expression or manifestation of the interpenetration of the 

global and the local” (Hopper, 2007: 176). 

 

Key Words / mediated globalisation / cosmopolitanism / hyphenated identities / new 

media / mediated interaction / mediated quasi-interaction 
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INTRODUCTION 

 

I’m watching the Fajr salah1 on an Indian TV station with French subtitles. Talk 

about globalisation.  

- SMS2 from M Zaki Bux, friend and blogger, Ramadan3 2007  

 

“‘Globalization’ is a non-linear, dialectic process in which the global and the local do not 

exist as cultural polarities but as combined and mutually implicating principles” (Beck, 

2002: 17). Through media and communications, we are able to connect with people and 

events in different parts of the globe. 

 

Despite the fact that the two words, ‘media’ and ‘globalization’, are so inextricably linked, 

their mutual connection has often been overlooked (Rantanen, 2005: 1). “The early 

globalization theorist Marshall McLuhan made this connection by combining ‘the medium 

is the message’ with his ‘global village’ (McLuhan and Fiore, 1967) and since then the 

link between globalization and media has been acknowledged by many, but studied by 

few” (Rantanen, 2005: 1).  

 

Terhi Rantanen (2005: 1, 12) recognises that there is a sparsity of literature not only on 

the link between globalization and media, but also on ways “to develop a methodology 

that takes into account global awareness and experiences”. In this regard, she proposes 

what is called global mediagraphy (2005: 13). Essentially, this is a media ethnography, 

which seeks “to incorporate individuals and their media use in a structured way into a 

phenomenon we can call mediated globalization” (Rantanen, 2005: 15).  

 

While Rantanen’s (2005) study encompassed four generations of three families in 

different locations, the present research focuses on three generations of a single family: 

the Dawuds. In order to provide a somewhat more accurate representation of each 

generation, two members per generation have been identified. The subjects include my 

grandfather and grandmother, Dawud and Rabia, who reside in the Seychelles; my 

parents, Wasim and Maryam; sister Amal and me of South Africa. An interview via email 

                                                 
1 Muslim dawn prayer. 
2 Short Messaging Service 
3 Muslim holy month of fasting. 
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was conducted with my grandfather, while my 19-year-old cousin Nasirah of the 

Seychelles conducted the interview with my grandmother as she is illiterate. 

 

The subject-position I occupy in this study is that of auto-ethnographer. Self-reflexivity 

has been favoured over more positivist approaches. I subscribe to the post-positivists’ 

belief that “the traditional gap between the researcher and the researched is one that 

can (and should) be diminished” (O’Leary, 2004: 6). 

 

I believe this study is needed to enable future generations of the Dawud family (and 

other cosmopolitan families) to acknowledge their sense of ‘otherness’: a quality that 

arises out of growing up in a multi-cultural family (Rantanen, 2005: 129). “The result is 

often a mixture of two cultures or a hybridized local culture, but it is never entirely the 

same as it was before. Their children, although often abandoning their mother’s [father’s] 

tongue, become citizens of their father’s [mother’s] country, but always with a touch of 

‘otherness’” (Rantanen, 2005: 129). 

 

Key theories on the relation of cosmopolitanism to globalisation and media and 

communications by Ulf Hannerz (1990), Ulrich Beck (2000), and Paul Hopper (2007) 

form the underlying framework of the study. In addition, Rantanen’s (2005: 124-130) five 

zones of everyday cosmopolitanism4 provide the theoretical basis for relating the 

subjects’ experiences and activities (what Anthony Giddens (1990) terms social 

practices) to the concept of mediated cosmopolitanism.  

 

The second part of the study investigates “one of the paradoxes of mediated 

globalization: at the same time as it connects people, it also distanciates them” 

(Rantanen, 2005: 10). Here, John Thompson’s (1995) three forms of interaction (face-to-

face interaction, mediated interaction, and mediated quasi-interaction) serve as a 

skeleton to assess the role played by media and communications (particularly telegram, 

post, email, Facebook, and television) in allowing the respondents to connect/ 

disconnect with their friends and relatives.  

 

                                                 
4 These comprise media and communications, learning another language, living/working abroad or having 
family members living abroad, living with a person from another culture, and engaging with foreigners in 
your locality (Rantanen, 2005: 124-130). 
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Thematic analysis has been employed to uncover common phrases, concepts, and 

literary devices in the interview data (O’Leary, 2004: 11). While many of these themes 

have been discovered through inductive analysis, themes have also been identified 

through engagement with the literature, prior experiences of the researcher, and the 

nature of the research question5 (O’Leary, 2004: 196). 

 

I am indebted to my cousin Nasirah Dawud, for conducting the interview with my 

grandmother Rabia in the Seychelles; my supervisor Ms Lauren Dyll, for her comments 

on my first draft of chapter two; Ms Winifred Mulwo of Kenya for allowing me to include 

some of her emails as an appendix, my family for their encouragement and support; and 

the Almighty for granting me the strength to complete this study within the allotted time. 

 

 

 

 
 

 

 

 

 

 

 

 
 
 
 
 
 
 
 
 
 
 

                                                 
5 The critical questions I intend to answer by undertaking this research are: What evidence is there of 
cosmopolitanism being mediated across the three generations of the Dawud family? and  
 
What role does media and communication (particularly telegram, post, email, Facebook, and television) 
play in allowing the respondents to connect/ disconnect with their friends and relatives? 
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CHAPTER ONE 

 

Meet the Dawuds 

 

“Mediagraphies offer a way to understand how individuals in different locations across 

time not only are influenced by globalization but also contribute to it” (Rantanen, 2005: 

29). Hence, macro and micro level analyses may be combined, as the length of Robert 

Robertson’s (1992) stages or James Lull’s (2000) periods of media and communications 

cross or coincide with individual life spans (Rantanen, 2005: 24, 26, 28, see Appendix I).  

 

Rantanen’s (2005) study encompassed four generations of three families in different 

locations. She was mainly interested in the “periodization of globalization and how 

universal it is. Does it happen in every country at the same time? What forms of media 

and communications does it take?” (2005: 29).  

 

The present research focuses on three generations of a single family: the Dawuds. 

Originating from a diasporic community, the Dawud family assumes a cosmopolitan 

identity: its members appropriating different aspects of South African, Seychellois, and 

Indian cultures to enhance their own hybridized culture. It is time to introduce the six 

members of the Dawud family on which the analysis will be based. 

 

First Generation: Grandfather Dawud (1930-     ) and Grandmother Rabia (1925-     ) 

 

Dawud Ismail was born in the Indian village of Janghar. At age 5, he migrated to the 

Seychelles with his family. His father wanted to ensure a better life for his family, away 

from the extreme conditions of poverty they had faced in India. Dawud’s father and 

uncles soon established a hardware store, ISMAIL OMAR & Co., in the Seychelles.  

 

As a young boy growing up on a tropical island, Dawud developed a passion for 

yachting, fishing and swimming. This is in stark contrast to the experience of today’s 

children. As Lindsay Ord (2008: 14) asserts, “They may be able to programme their 

parents’ cellphones or laptops and set the PVR, but many of today’s children don’t know 

how to play, say experts.” For healthy development, children need to run around outside, 
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play with water and have down time with friends (Ord, 2008: 14). According to Dr Edwina 

Grossi, founder of Wonderland Babycare, Pre-Primary and Embury College in Durban, 

“today’s children are more worldly wise and technologically capable but, in [her] opinion, 

they are not as emotionally stable as the children of yesteryear” (quoted in Ord, 2008: 

14). 

 

At age 20, Dawud returned to his village in India in search of a marriage partner. He 

married his cousin, Rabia Aziz, five years his senior. Rabia is uneducated, like the other 

girls in her family. Patriarchal Indian tradition ordained that women be made to take care 

of the household, while men sought employment to provide for their families. Much of 

Rabia’s youth was spent cooking, playing with the other girls of her village, as well as 

milking the cows at her grandfather’s farm. The fact that she is illiterate meant that Rabia 

had to memorise parts of the Holy Qur’an in order to say her prayers. At age 83, Rabia 

still has a powerful memory. She remembers the exact date and time of birth of each of 

her ten children, and ensures that she calls them on their birthday anniversaries each 

year.  

 

Second Generation: Father Wasim (1951-     ) and Mother Maryam (1953-     ) 

 

Wasim Dawud6 is the eldest son of Dawud and Rabia Ismail. At age 17 he journeyed to 

Pakistan by boat to pursue a Bachelor of Arts (BA) degree in Islamic Studies at the 

Aleemiyah Institute of Islamic Studies, Karachi7. He went on to complete a Bachelor of 

Theology (BTh) degree at Al-Azhar University, Cairo, Egypt8. Wasim obtained MA and PhD 

degrees in Religion from Temple University, Philadelphia, USA.9 He is currently Professor 

of Islamic Studies in the School of Religion and Theology at the University of KwaZulu-

Natal, Howard College Campus, Durban, South Africa.  

 

                                                 
6 In Wasim’s family, each generation would take as its surname, the first name of their father. Hence, 
Dawud Ismail was the son of was Ismail Omar. This is in keeping with Arab tradition, where Wasim would 
be introduced as: Huwa Wasim ibn Dawud ibn Ismail ibn Omar. ‘He is Wasim, son of Dawud, son of 
Ismail, son of Omar.’ 
7 Wasim spent his free time in Karachi playing cricket and cycling with his friends. 
8 As a student at Al-Azhar University, Wasim spent his free time trying to read the newspaper (in Arabic) 
and perfecting the Arabic language.  
9 As an alumnus of Temple University, Wasim receives the Temple Review publication in the post (see 
Appendix II). 
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Wasim has a particular interest in Islamic Law and bioethics and has written numerous 

articles on Islamic bioethical issues such as abortion, surrogate parenting, cloning, organ 

transplantation, and euthanasia. He has travelled widely delivering papers at international 

conferences on bioethics.10 

 

In Harold Perkin’s (1996) terms, Wasim may be considered to belong to a ‘global 

professional society’.  

Education, especially higher education, has the potential to engender more critical, 

liberal and enlightened attitudes – a prerequisite of a cosmopolitan disposition – 

amongst its recipients. In general, the more educated the citizens, the more likely 

they are to question the claims of nationalists and national leaders, to challenge 

racial and cultural stereotypes, and to resist the essentializing of other peoples. 

(Hopper, 2007: 165)  

A case in point is that as a student in Karachi, Wasim had friends from the West Indies, 

Surinam, Ghana, Fiji and South Africa. At Al-Azhar University in Cairo, he interacted with 

students from Mauritius, Surinam, Bosnia, and several African countries. To date, 

Wasim has visited some forty countries on conference. This is owing to his profession as 

an academic and his extensive research in the field of Islamic bioethics. 

 

Wasim and Maryam met at a Muslim Youth Movement (MYM) Conference held in 

Mauritius in 1979. They wrote letters to each other for some time thereafter. Alas! Wasim 

sent Maryam a written proposal for marriage in the mail and Maryam accepted. 

 

Maryam has a BA degree in Education (with majors in Afrikaans and Arabic). She chose 

to stay at home when her first child was born. Maryam enjoys aerobics, and reading 

magazines11 like Marie Claire, Shape, Longevity and Your Family, which she borrows 

from the Westville North Library on her way back from aerobics class. 

 

My mom is a technophobe. She has no desire to learn how to operate a cellphone or 

computer. Apart from watching the news religiously, Maryam cares little for television. A 

programme must be educational for her to sit through it.  

 

                                                 
10 Wasim also keeps a travel diary. See Appendix III for a taste of his Uzbek experience. 
11 Maryam subscribes to the monthly Reader’s Digest magazine. 
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Third Generation: Daughters Sana (1985-     ) and Amal (1990-     ) 
 

I still remember my first encounter with the Internet. It was my first year at university 

(2004) and our Mathematics 1S1 lecturer asked us to visit the UKZN ols (open learning 

system) site to download our tutorials. I went charging into his office to complain that I 

could not log on to the site. He then asked me for my login. I watched as he entered the 

url12 (ols.ukzn.ac.za) in the address bar. There was my mistake: I had no idea that it was 

not necessary to key in http:// and had obviously confused my forward slashes. A similar 

predicament befell me when trying to send an email to my mentor. I was oblivious of the 

fact that you were meant to type the person’s email address and not their name in the 

TO: space. Luckily I was not ashamed to ask a friend in the LAN13 for assistance. 

 

Amal had a more favourable experience with regard to human-computer interaction 

(HCI) during her first year14 on the UKZN Westville Campus (2008). She had always 

been the adventurous type, accompanying my dad to his office during the holidays just 

to navigate the Internet. Amal had thus encountered the Internet three years before me 

(in 2001). Furthermore, while I only had access to the Internet from home since 2006 

(my third year on campus), Amal, five years my junior, enjoyed this privilege since high 

school (Grade 11).  

 

Being the youngest also meant that Amal got to travel more than me. My mom and she 

accompanied my dad on one of his conference trips to the UK. They used this as an 

opportunity to tour Europe, stopping over for a few days in Paris, Holland, Belgium, and 

Germany. Amal could not stop talking about Disneyland Paris on her return: “The way 

Disneyland Paris is set out – when you first entered… was like a real castle – like the 

one you see at the beginning of a Walt Disney movie. And the Disney characters were 

very real.” Eight years old at the time, Amal was obviously too little to see past the 

hyper-reality of Disneyland.  

 

 

 

                                                 
12 Uniform Resource Locator 
13 Local Area Network 
14 Amal is a BPharm (Bachelor of Pharmacy) student. 
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CHAPTER TWO 

 

Proudly Cosmopolitan 

 

Above all, remember that the most important thing you can take anywhere is not a 

Gucci bag or French-cut jeans; it’s an open mind. 

Gail Rubin Bereny (1978)15 

 

“Contemporary global developments, notably global migration, greater intercultural 

contact and interconnectedness, globalizing cities … higher levels of education, and of 

course increased cultural flows, all have the potential to generate cosmopolitan 

dispositions” (Hopper, 2007: 177). Before proceeding any further, it is necessary to 

define the word cosmopolitan, which will be understood here as: “familiar with or 

representative of many different countries and cultures. > having an exciting and 

glamorous character associated with travel and a mixture of cultures” (Concise Oxford 

Dictionary, 10th edition, 1999: 322).  

 

Proud to be a cosmopolite, I have adopted a hyphenated ‘Muslim-South African-Indian’ 

identity (together with my mother, Maryam, and sister, Amal). My father, Wasim, 

considers himself a ‘Muslim-South African-Seychellois-Indian’, with his parents, Dawud 

and Rabia, as ‘Muslim-Seychellois-Indians’. Actually, I lie. My dad regards himself an 

Arab because the Holy Prophet Muhammad (pbuh16) was of Arab lineage. I think the fact 

that he studied at Al-Azhar University (Cairo, Egypt) and can hold a conversation with an 

Arab in the Arabic language also leads him to believe this. Yasemin Soysal’s (1994) 

assertion that multiple identities, allegiances and citizenship will increasingly define our 

global age, leading to the blurring or overlapping of identities is of direct implication here. 

“This trend is reflected in the formation of new identities, including hyphenated identities, 

such as ‘Italian-American’, ‘British-Asian’ and ‘Polish-European’” (Hopper, 2007: 160). 

 

My conversation with a visiting professor originally from Zambia, currently residing in the 

USA, highlights the complexities surrounding overlapping or hybrid identities: 

 

                                                 
15 Gail Rubin Bereny is author of Ms Adventures: Worldwide Travelguide for Independent Women.  
16 Peace be upon him 
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Prof Birungi: Where are you from? 

Sana         : India. (As an afterthought) Well, my grandparents are from India. And my     

dad’s from the Seychelles. 

Prof Birungi: But where were you born? 

Sana          : South Africa 

Prof Birungi: Then you’re from South Africa, not India! 

 

Had I not experienced India for myself, I would most certainly have replied, “I’m from 

South Africa.” Friends of mine that had been to India would always talk of the nauseating 

stench and pollution of India’s streets. On travelling to India with my family in December 

2007, I realised this was only true of certain parts of the sub-continent, in particular, the 

city of Jaipur. I would wake up to a morning in Mumbai – cars honking and motorbikes 

revving - only to feel as if I had woken in Durban (see Appendix IV). Even Mumbai’s 

traffic would not dissuade me, as a young cosmopolite, from appreciating the richness of 

a home away from home experience.  

 

On returning to South Africa, I was met with a barrage of questions: Did you get a culture 

shock upon arrival in Mumbai? Are there really cows halting traffic as they amble across 

the road? To which I would reply, “The only culture shock I got was seeing so many 

Indians in one place, which left me bored of India; yearning for South Africa, where 

cultural diversity makes for extraordinary living. As for cows on the roadside, this is only 

a common feature of the rural villages of India.” 

 

Ulf Hannerz (1990: 245) states that “the readiness to seize such opportunities17 and 

cosmopolitanize is no doubt a very personal character trait”. On the other hand, our 

attention is drawn to the rapid growth of a culture shock prevention industry in the last 

few decades (Hannerz: 1990: 245). “Cross-cultural training programmes [and “do-it-

yourself literature”] have been developed to inculcate sensitivity, basic savoir faire, and 

perhaps an appreciation of those other cultures which are of special strategic importance 

to one’s goals (from the occidental point of view, particularly those of Japan and the oil-

rich Arab world)” (Hannerz: 1990: 245). Based on my !ncredible !ndian18 experience, I 

                                                 
17 Referring to involvement with one of the transnational cultures, which is more likely in itself to be a 
distinctive cultural experience (Hannerz, 1990: 245). 
18 Intonation (!ncredible !ndia) copied off a travel brochure. 
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would support sceptics in their dismissal of “these programmes and this literature as a 

‘quick cosmopolitan fix’” that offer a poor “substitute for the personal journey of 

discovery” (Hannerz, 1990: 245). I would, however, not go so far as to claim that 

“cosmopolitans, as such, should be self-made men” (Hannerz, 1990: 245). Rather, our 

cosmopolitan outlooks emerge from synthesizing a range of influences, many – but not 

all – of which will originate out of our socialization (the particular communities we are 

born and raised in, and the education we receive) (Hopper, 2007: 176). 

 

ZONES OF COSMOPOLITANISM (Rantanen, 2005: 123) 

 

Cosmopolitanism has traditionally been the preserve of wealthy elites: professionals, 

international business and media people, transnational politicians, managers and 

diplomats (Hopper, 2007: 163). It is no surprise, then, that the concept has often been 

defined in an elitist way, “referring to its sexist and Western take on things” (Rantanen, 

2005: 122; see also Tomlinson, 1999: 187-188 and Massey, 1994: 165). This leads 

Terhi Rantanen (2005: 122) to question: “Does this mean that ordinary people have no 

opportunities to become cosmopolitans? Can somebody become a cosmopolitan not by 

changing places but through media and communications?” 

 

Rantanen accedes that “cosmopolitanism is not something fixed and stable, but 

something that is on the move” (2005: 124). With this in mind, she aims “to look beyond 

the traditional, individual (male) explorer’s definition of cosmopolitanism, and to extend 

the concept into the possibility of everyday cosmopolitanism” (Rantanen, 2005: 124). 

Drawing on Rantanen’s (2005: 124) suggestion that there are five zones of everyday 

cosmopolitanism, namely 

 

1 media and communications 

2 learning another language 

3 living/working abroad or having a family member living abroad 

4 living with a person from another culture 

5 engaging with foreigners in your locality or across a frontier, 

 

I will now attempt to trace the key factors contributing to the Dawud family’s heightened 

cosmopolitan disposition. 
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Media and Communications 

 

“Even in the most geographically and culturally remote places, where no foreigners are 

ever encountered, the media can provide access to the world outside one’s own place” 

(Rantanen, 2005: 125). Limited in its one-way mass communication approach, the 

media, to quote Zygmunt Bauman (2001), enables the eyes and ears, but not the voice 

to talk back. “In the case of communications [for example letters, phone, emails, social 

networking sites] this may be an interpersonal and two-way process, but it still lacks the 

physical contact and support that face-to-face communication gains from non-verbal 

communication19” (Rantanen, 2005: 125). Nevertheless, it is important to acknowledge 

the influence of the media and communications in connecting people that remain in one 

place, to the outer world (Rantanen, 2005: 125).    

 

Through media and communications, “issues of global concern are becoming part of the 

everyday local experiences and the ‘moral life worlds’ of the people” (Beck, 2002: 17). 

Not unlike Robert Robertson’s (1992) coinage of ‘glocalization’, Ulrich Beck (2002: 17, 

25) coined the term ‘cosmopolitanization’ to mean “internal globalization, globalization 

from within national societies.” “In relation to the concept of ‘globality20’ (Albrow, 1996; 

Robertson, 1992), cosmopolitanism means: rooted cosmopolitanism, having ‘roots’ and 

‘wings’ at the same time. So it rejects the dominant opposition between cosmopolitans 

and locals as well: there is no cosmopolitanism without localism21” (Beck, 2002: 19). 

 

A family trip to the Seychelles in December 2006 afforded me the unique experience of a 

Seychellois ‘Id ul Adha (Festival of Sacrifice). Coinciding with this joyous celebration on 

30 December 2006 was the execution of former Iraqi president Saddam Hussein. We 

had just finished performing the ‘Id salah (prayer) in the masjid (mosque) when my 

grand-aunt, Fiona, mentioned to me and some of the other ladies seated beside her, 

“They executed Saddam ten minutes ago.” This bit of information had me baffled. I was 

aware that Saddam Hussein would be executed some time this morning, but if we were 

                                                 
19 For more on this discussion, see Chapter 3: Connecting.. 1.. 2.. 
20 “Globality means reflexive globalization, a global everyday experience and consciousness of the global” 
(Beck, 2002: 21). 
21 Ulf Hannerz (1990: 237) holds, “For one thing, there are cosmopolitans, and there are locals.” 
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in a mosque, how did Fiona Dadi know of the exact timing? Sensing my perplexity22, she 

added, “Tahir23 just sent me an SMS from Dubai.” 

 

Outside the masjid, we embraced friends and relatives, greeting them with the universal 

‘Id Mubarak. We were also treated to a spread of savouries, cakes and milkshake that 

my aunts had prepared. Upon arrival at home, my grandfather darted for the remote 

control and soon we had all gathered around the TV to witness the execution of Saddam 

Hussein. Before long, the ladies of the house were bored – all four news channels: SBC 

(Seychelles Broadcasting Corporation), CNN, BBC World, and Sky News showed the 

same visuals repeatedly. The men on the other hand, (my granddad, dad and uncles) 

remained glued to the sofa, gaze transfixed on the TV set. It has always amazed me 

how middle-aged women, when gathered together, tend to discuss their children24 and 

recipes, while men argue politics and world news. In this regard, I often eavesdrop on 

the males’ conversations to escape the banality of the females25’. While this speaks to “a 

Western view of the homme du monde as opposed to the mujer en la casa, where the 

man conquers the world and the woman stays at home”, it is encouraging to note that 

this is less true of recent years (Tomlinson, 1999). Today’s South African Muslim woman 

recognises the importance of tertiary education in affording her independence, 

employability, and extensive travel26.  

 

Learning another Language 

 

“Can a person who only knows one language acquire cosmopolitan qualities?” 

(Rantanen, 2005: 126). While English may be the lingua franca of the world, Rantanen 

(2005: 127) argues that “knowledge only of English is not enough to make someone a 

                                                 
22 Anyone can sense whether I’m overly chirpy, distraught or confused just by looking at the expression on 
my face. 
23 Fiona Dadi’s son. Tahir is a pilot for Qatar Airways. 
24 Conversations of the sort: “My eldest son’s a doctor, the second one’s a chartered accountant…” 
25 I recall being present in the Howard College girls’ jamaat khana (JK) when a group of girls were having 
a similar discussion. “That’s why we’re studying engineering; so we don’t have to be like our aunts that 
only have recipes to discuss over the phone,” remarked one of the girls. 
26 Findings of an unpublished cultural studies research study I had conducted in 2007: Profile of the young 
progressive female Muslim student living in South African post-modern society: Challenging the traditional 
‘stay-at-home caregiver’ stereotype. 
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cosmopolitan”.27 “Knowing English only makes sense if it is combined with other 

languages, since the knowledge of those languages gives access to other cultures and 

an ability to move from one culture to another” (Rantanen, 2005: 127).  

 

My father Wasim, having visited some forty countries, studied in three of them; with a 

proficiency in six languages (French Creole, French, English, Urdu, Arabic and Gujarati) 

is by far the most cosmopolitan member of the Dawud family. (As an open-minded, 

progressive young Muslim woman, I would like to think that I rank second.) Unlike the 

rest of the family that has only a basic understanding of the Arabic language28, using it 

predominantly for prayer purposes, Wasim, having studied at Al-Azhar University in 

Cairo, Egypt, can quite comfortably hold a conversation with an Arab in her/his mother-

tongue. Wasim’s expertise is sometimes called upon to translate Arabic legal 

documents, and to serve as an interpreter in court cases involving Arab foreign 

nationals. 

 

On his return from a bioethics conference held in Madinah, Saudi Arabia, Wasim 

protested, “The Arabs29 only want to speak English - they are not proud of their language 

[Arabic]. I would actually scold them and respond in Arabic just to get them to speak to 

me in Arabic!” 

 

I had a similar encounter, albeit with an Indian artist-singer, Rayhan Ali, from Janghar. 

Rayhan called me on my cell phone one Sunday evening in March 2007, while I was 

busy going through some cultural studies readings. He introduced himself as being an 

artist-singer from India, who was in search of an artist-friend that could understand him. 

At first, I was terrified. What if the guy’s a stalker? But the fact that he was an ARTIST 

and so was I, meant that I’d finally found someone in this world I could relate to. I recall 

the picture of utter hopelessness he had painted in my mind as he talked of an actual 

painting he had produced on leaving the country of his birth, India, for South Africa. “I 

drew one hand with flesh on it holding a paintbrush, and next to it, a chained skeleton 

hand letting go of a paintbrush.” 

                                                 
27 Rantanen (2005: 127) accedes however, that “since it [English] is so widely spoken, it is easier for native 
English speakers to travel than for any other people.”  
28 Mother Maryam studied Arabic at tertiary level, with daughters Sana and Amal encountering it at both 
primary and secondary school levels. 
29 Referring to Saudi Arabian airport officials and shop owners. 
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The part that really freaked me out was that I had always been joking around on 

blogmail that I would someday elope with someone of a different culture (perhaps the 

Creole BOAT BOY I had encountered while holidaying in the Seychelles). I had always 

held that I would learn so much more about different cultures if my partner were from 

another country. Fiction-experience-reality: they seem to be so mysteriously intertwined 

somehow. 

 

I received the shock of my life when I saw a photograph of Rayhan: he looks so 

Indiannish30 - as in different from South African Indian Muslim males. (I recall a 

discussion on globalisation in a cultural studies class last year, where one of the 

students, Hamida, told us about her mother sticking out like a sore thumb in the streets 

of India.) In possession of an archaic Nokia 3310 at the time, I was to rely on my dear 

friend, Laylah, to take a photograph of me and send it to Rayhan. Later that day, Rayhan 

sent his photograph and a song he had composed just for me to Laylah’s phone (pity I 

didn’t understand a word of it as it was in Urdu: I once again felt constrained by the 

language construct). Laylah was kind enough to email me Rayhan’s MMS31.  

 

The weeks that followed had Rayhan and I waxing lyrical over SMS. He would tell me in 

a phone call, “This is a literature. You must keep my messages. I don’t care if you use 

my words in your novel and get famous. Just know it took a lot of thought to compose 

them.” While Rayhan tried very hard to write in proper English, I decided to use this 

opportunity to improve my Urdu. The result was rather amusing (to us both): Rayhan 

would laugh at my Urdu sentence-construction, and I would defend myself with, “Well, I 

never received any formal training in the Urdu language. My knowledge of Urdu comes 

solely from watching Bollywood movies.”  

 

While on vacation in the Seychelles, I asked my dad to write a short paragraph on the 

tropical climate and activities we had planned for the afternoon in French, which I then 

emailed to my friends on blogmail (see Appendix V). Wasim had grown a tad rusty in his 

written French, and often interrupted his writing to ask my 18-year-old Seychellois 

cousin, Nasirah, for help with spelling and grammar. 

 

                                                 
30 I showed Rayhan’s photograph to a few of my friends and they said he looked like a Bollywood actor. 
31 Multimedia Messaging Service 
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Interestingly, Rantanen (2005: 127) notes that  

the access provided by one language does not make someone more of a 

cosmopolitan than watching television with subtitles or voiceover. A language is a 

medium which may be used or not used, just like any other medium. However, to 

use a language which is not one’s own is to enter unknown territory, leaving one’s 

safety zone. 

The above assertion stands out for me as it provides some sort of explanation as to why 

my dad Wasim, the Arab airport officials and shop owners, Rayhan, and me prefer to 

speak in non-native tongues: perhaps exhibiting proficiency in a foreign language is one 

way of wearing a proudly cosmopolitan seal of approval on your sleeve.   

 

When Someone in Your Family Lives or Works Abroad 

 

“Families become more and more globalized whether they want to or not as their 

members settle in different countries” (Rantanen, 2005: 128). This is especially true of 

the Dawuds.  

 

Wasim’s family32 is scattered across the globe, with two of his sisters married in the UK, 

one in Zimbabwe and another in Durban. Of his five brothers, four still reside in the 

Seychelles, with one practising medicine in Johannesburg. I sometimes feel as though I 

am part of an international family, especially when I reflect on how seamlessly news of 

family weddings, births, and funerals travels across time and space. Wasim will often be 

the first to receive the news from his sister in the UK; he will then pass it on to his sister 

in Durban and brother in Johannesburg. Using his World Call card, he will relay the 

message to his mother and brothers in the Seychelles, and sister in Zimbabwe. They in 

turn, will contact the person concerned to express either their congratulations or 

condolences. A somewhat less desirable factor is that all of these conversations take 

place in French Creole33 whilst my sisters and I are watching television. Sensing our 

frustration, my dad has of late resorted to making and receiving calls in French Creole 

outside of the living room. Through phone calls and emails to his family, Wasim also 

receives information about the weather, economy and political developments in their 

                                                 
32 Referring to both his nuclear and extended family. 
33 A crude version of the more refined French language. French Creole is especially harsh to the ear for 
those that do not understand the language. 
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respective countries. This is of especial importance to him if he is to travel there on 

conference or vacation.   

 

Living with a Person from Another Culture 

 

The definition of cosmopolitanism has largely excluded women. This is because, 

as Tomlinson puts it, mujeres en la casa are supposed to stay at home while men 

go out and conquer the world. This may still be true, especially in certain 

professions such as business or the military. However, there is one ‘profession’ 

where women’s experience has been more global than men’s: that of leaving their 

countries to marry and become mujeres en la casa in another country. (Rantanen, 

2005: 128-129) 

 

Grandmother Rabia left her village in India to marry and start a new life in the 

Seychelles. While she was uneducated and remained a home executive, her marriage to 

Dawud, a petty bourgeoisie, afforded her several opportunities for travel. This was a 

common feature of her later life, as she would often visit her children and grandchildren 

that too had become scattered upon marriage. At the mature age of 83, the mere 

mention of overseas travel still brings a glow to Rabia’s face. Her desire to be present at 

her grandson’s wedding in Zimbabwe in October 2008 saw Rabia being accompanied by 

her son Zayd, as her husband Dawud has, with age, grown weary of travel. 

 

The opposite is true of parents’ experience: while Maryam did stay in the Seychelles for 

a short time after she was married and in Philadelphia whilst Wasim was reading for a 

PhD, they both returned to Maryam’s country of origin (South Africa) as there were no 

lecturing opportunities for Wasim in the Seychelles34.  

 

                                                 
34 2001 saw the establishment of the University of Seychelles – American Institute of Medicine (USAIM) 
in Victoria, Mahe. Prior to this there were no universities in the Seychelles; with young people forced to 
leave their home country to pursue tertiary education in other parts of the world (mainly the UK, Mauritius, 
and Australia).  
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Wasim inevitably brought with him a taste of the Seychelles. Every Sunday, he makes 

us Sunday bread35 for breakfast. When any of his family from the Seychelles comes to 

visit, we eagerly await a packet of breadfruit and Bourgeois fish.  

 

I like to think my dad is progressive-minded because he studied abroad and used to 

cook dinner for his friends and him in a hostel in Cairo, Egypt. The fact that he gets up 

before my mom and the rest of the family in Ramadan to prepare sehri (pre-dawn meal) 

makes me realise how fortunate I am to have him as my dad. (I once overheard a girl 

telling her friend in the JK how her father was utterly perplexed when he had to prepare 

sehri one morning due to her mother being ill.) 

 

As a student at the same university that my dad lectures at, and having friends that take 

his religion modules, I am made privy to some of the comments he makes in class (see 

Appendix VI). I sometimes wish there were some sort of Hippocratic Oath that lecturers 

had to swear by that forbade the disclosing of family information and photographs to 

their students. Perhaps my own naïveté may be traced back to my dad. A case in point 

is how my handing out chocolates and biscuits to my fellow colleagues is sometimes 

interpreted by my male friends as an expression of love. I also share these goodies with 

some of the lecturers, secretaries, cleaning and security staff who almost always ask, 

“What’s the occasion?” I mean, must one have a reason for being plain nice? 

 

Reading the following extract from Rantanen’s (2005: 129) The Media and Globalization 

was particularly unnerving for me, especially as I grew up in a multi-cultural family. It was 

also in a sense revelational in that it spoke to the origins of my ‘otherness’. 

The women who have married globally have created new homes away from their 

home countries and thus combined at least two cultures. This has had an effect not 

only on their spouses, but also on their children growing up in multi-cultural 

families… [These women] also keep in contact with friends and families in their 

home countries by writing, sending packages, calling, emailing and visiting them 

regularly. They bring their cooking and decorating style into their new homes and 

try to combine it with their spouse’s local taste. The result is often a mixture of two 

cultures or a hybridized local culture, but is never entirely the same as it was 

                                                 
35 Similar to French toast. On other mornings, my dad makes us different types of eggs for breakfast: 
whole, scrambled, omelette or masala egg.  
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before. Their children, although abandoning their mother’s tongue, become citizens 

of their father’s country, but always with a touch of ‘otherness’.  

 

Engaging with Other Cultures in Your Locality 

 

“Engaging with foreigners does not necessarily include leaving one’s own place” 

(Rantanen, 2005: 129). The emergence of globalizing cities, such as London, New York 

and Tokyo, is a testament to this (Hopper, 2007: 160). 

 

Drawing on the encounters of my nuclear family, we find that Durban too is at once a 

local space and a ‘space of interaction’36. Wasim assists his post-graduate Egyptian 

students with securing funding for their studies. One of them offered to make us tamia37 

and kushari38 – the Egyptian way. My dad thought it better to invite the Egyptian to teach 

us how to make these delicacies. He even bought a chrome tamia maker on a recent trip 

to Syria. As a student at Al-Azhar University in Cairo, Wasim lived on tamia (2 cents 

each) and roti (1cent). “For 3 cents you could buy yourself a full meal!” he exclaims. 

 

Maryam speaks fondly of her Japanese colleagues at an Afrikaner company where she 

worked as a secretary in the early 1970s. She explains that it is customary for the 

Japanese to present you with a gift on meeting with you for the very first time. As a 

result, my mom was bestowed with several gifts and souvenirs every time her Japanese 

colleagues returned from a visit to their home country. She also recalls placing orders 

with them for digital watches which were less expensive in Japan. 

 

                                                 
36 With Doreen Massey (1992: 11-15), Larry Strelitz (2004: 638) argues that “places should no longer be 
seen as internally homogenous, bounded areas, but should rather be seen as ‘spaces of interaction’.” 
37 Also called falafel (deep fried chick peas or fava beans). Served in pita bread with lettuce and tomato 
(McGhee, 2000). 
38 “Kushari is a combination of macaroni, spaghetti, rice, lentils, and dried onions. You then mix a spicy 
red chilli sauce with a lemon sauce and pour it on top” (McGhee, 2000). 
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FIG. 2.1 A gift to Maryam from Hiro (Japenese doll dressed in kimono) 

 

 

Amal befriended a Mauritian girl, Rukaya, studying optometry at the UKZN Westville 

Campus. They met in a Physics practical. Rukaya wanted to start her own French tuition 

class on the weekends. Amal was keen on enrolling, having always wished Wasim had 

at least taught us French and Arabic as toddlers. However, Rukaya was accepted to 

study medicine at a university in Dubai and thus left South Africa to pursue her ambition. 
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As for my Indian artist-singer friend, Rayhan Ali39, I called an end to our relationship after 

he expressed that women are not equal to men and if we were to get married, I would 

have to stay at home and not go out to work. It was evident that his patriarchal ideology 

grew not out of Islamic but rather Indian tradition. (When asked about his wife’s 

profession, a taxi driver on our trip to Agra (India) stated that he is of the Rajput caste, 

and that in his caste, women are not allowed to work. He then took out his wallet to 

reveal a beautiful photograph of his two daughters, aged 12 and 8. I could not help but 

feel a sense of hopelessness at their predicament.) 

 

I also had the good fortune of meeting someone that had attended the same high school 

as Tom Welling, aka Clark Kent of Smallville fame. Jennifer Matthews, a foreign student 

from Massachusetts in the US, worked with a friend and me on a group project in the 

module, Communication for Social Change. In a discussion about my favourite TV 

drama, Jennifer revealed that she had the same English teacher as Tom Welling. She 

went on to include that editors of Japanese youth magazines would often contact her 

teacher to find out what Welling was like in high school. This reflects the ability of global 

media to transcend cultural and geographical boundaries. 

 

Waiting with Jennifer for my dad to fetch us from Bechet Secondary School (our 

research site in Sydenham, Durban) altered my perception of American women. Jennifer 

would express remorse at every male driver that stopped to stare at us, in some cases 

sounding the hooter, before driving past the school. “What is it with South African men? 

You wouldn’t find men in the US behaving like this.” I later learnt from a friend (who had 

been to the US on exchange) that a woman had only to feel uncomfortable by the way a 

man looked at her to sue him for sexual harassment in the US. 

 

 

 

 

 

 

 

                                                 
39 Rayhan works at a furniture store in Ladysmith. We met in person at my house. My dad was utterly 
confused as to the reason for his visit. I told him Rayhan’s an artist that wanted to share his expertise. 
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TABLE 2.1  Dawud family: cosmopolitanism 
 
 Grandfather 

Dawud, 
1930- 

Grandmother 
Rabia, 
1925- 

Father  
Wasim, 
1951- 

Mother 
Maryam, 
1953- 

Daughter 
Sana, 
1985- 

Daughter 
Amal,  
1990- 

Languages 
spoken 

Gujarati, 
Urdu, 
English, 
French, 
French 
Creole 

Gujarati, 
Urdu, Hindi, 
French 
Creole 

Gujarati, 
Urdu, 
English, 
French, 
French 
Creole, 
Arabic 

Gujarati, 
English, 
Afrikaans, 
Arabic (only 
for prayer 
purposes), 
fanagalo 
isiZulu 

Gujarati, 
English, 
Afrikaans, 
Arabic (only 
for prayer 
purposes), 
basic isiZulu 

Gujarati, 
English, 
Afrikaans, 
Arabic (only 
for prayer 
purposes), 
basic isiZulu 

First 
overseas 
journey 

At age 5 to 
the 
Seychelles 

At age 25 to 
Seychelles 

At age 17 to 
Pakistan 

At age 26 to 
Mauritius 

At age 3 to 
the 
Seychelles 

At age 3 to 
Mauritius & 
the 
Seychelles 

Travel Seychelles, 
India, 
Mauritius, 
Reunion, 
Saudi Arabia, 
Singapore, 
UK, Dubai, 
Qatar, 
Thailand, 
Hong Kong, 
Zimbabwe, 
South Africa, 
Zambia 

Seychelles, 
India, 
Mauritius, 
Reunion, 
Saudi Arabia, 
Singapore, 
UK, Dubai, 
Qatar, 
Thailand, 
Hong Kong, 
Zimbabwe, 
South Africa, 
Zambia 

Argentina, 

Australia, 

Brazil, 

Cyprus, 

Egypt, 

Ethiopia, 

France, 

Germany, 

 India, Iran, 

 Italy,  Japan, 

 Kenya, 
 Lesotho, 

 Libya, 

 Madagascar, 

 Mauritania, 

 Mauritius, 

 Malaysia, 

 Morocco, 

Mozambique, 

 The        

Netherlands, 

 Nicosia, 

 Pakistan, 

 Qatar, 

 Reunion, 

 Saudi Arabia,  
 Singapore, 
 Sri Lanka, 

 Sudan, 

 Syria, 

 Thailand, 

 Turkey, 

 UAE, UK, 

 USA, 

 Uzbekistan, 

 Zambia, 
 Zimbabwe 

Mauritius, 
Reunion, 
Seychelles, 
USA, UK, 
Holland, 
Belgium, 
Germany, 
Dubai, 
Saudi Arabia, 
Egypt, India 

Seychelles, 
Mauritius, 
Saudi Arabia, 
Egypt, India 

Seychelles, 
Mauritius, 
Paris, UK, 
Holland, 
Belgium, 
Germany, 
Dubai, Saudi 
Arabia, 
Egypt, India 
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TABLE 2.1  Cont. 
 
 Grandfather 

Dawud, 
1930- 

Grandmother 
Rabia, 
1925- 

Father  
Wasim, 
1951- 

Mother 
Maryam, 
1953- 

Daughter 
Sana, 
1985- 

Daughter 
Amal,  
1990- 

Interests Yachting, 
fishing, 
swimming, 
reading 

Travelling, 
Hindi serials 
and movies, 
cooking 

Travelling, 
reading, 
bioethics, 
swimming, 
cycling 

Reading, 
aerobics, 
sewing, 
baking 

Painting, 
reading, 
taebo, 
writing, 
slugmailing, 
cycling, 
travelling 

Reading, 
television, 
facebooking, 
cycling, 
travelling 
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CHAPTER THREE 

 

CONNECTING… 1… 2… 

 

Acknowledging the role of the media is an important component in the analysis of 

cosmopolitanism, but also a problem that needs tackling precisely because of the 

role of mediation. As Tomlinson (1994: 84) has pointed out, there is a difference 

between mass-mediated and non-mass-mediated experiences. Thompson (1995: 

84) refers to the same phenomenon, using the term mediated quasi-interaction, 

whilst Harvey (1993: 14) talks of mass-mediated social relationships. (Rantanen, 

2005: 137) 

 

This chapter investigates “one of the paradoxes of mediated globalization: at the same 

time as it connects people, it also distanciates them” (Rantanen, 2005: 10). It is critical 

that we ask the question posed by John Thompson (1995: 81): ‘How do the 

developments of media and communications affect traditional patterns of social 

interaction?’ He writes: 

 

The development of new media and communications does not consist simply in the 

establishment of new networks for the transmission of information between 

individuals whose basic social relationship remains intact. Rather, the development 

of media and communications creates new forms of action and interaction and new 

kinds of social relationships – forms which are quite different from the kind of face-

to-face interaction which has prevailed for most of human history. (1995: 81) 

 

Thompson (1995: 81-115) defines three forms or types of interaction; ‘face-to-face 

interaction’, ‘mediated interaction’ and ‘mediated quasi-interaction’. Mediated interaction 

includes “letter writing, telephone conversations”, sending emails, online chat and social 

networking (Thompson, 1995: 83). “It involves the use of a technical medium (paper, 

electrical wires, electromagnetic waves, etc.) which enables information or symbolic 

content to be transmitted to individuals who are remote in space, in time, or both” 

(Thompson, 1995: 83). Mediated quasi-interaction refers to “the kinds of social relations 

established by the media of mass communication (books, newspapers, radio, television, 
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etc.)” (see Table 3.1). I will now consider the Dawud family’s media usage patterns in 

relation to the latter two types of interaction. 

 

TABLE 3.1  Types of interaction 

___________________________________________________________________                                            

                                                                                                          Mediated 

  Interactional                 Face-to-face                   Mediated                      quasi- 

characteristics                 interaction                     interaction                interaction 

__________________________________________________________________________ 

Space-time  Context of co-  Separation of  Separation of 

constitution  presence; shared contexts;  contexts; 

   spatial-temporal  extended  extended 

   reference system availability in  availability in 

      time and space              time and 

         space 

 

Range of   Multiplicity of  Narrowing of  Narrowing of 

symbolic   symbolic cues  the range of  the range of 

cues      symbolic cues  symbolic cues 

 

Action   Oriented  Oriented  Oriented 

orientation  towards   towards   towards an 

   specific   specific   indefinite 

   others   others   range of 

         potential 

         recipients 

 

Dialogical/  Dialogical  Dialogical  Monological 

monological 

___________________________________________________________________ 

Source: Thompson (1995: 85) 
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Mediated interaction 

 

Face-to-face interaction is somewhat less common amongst members of the Dawud 

family, given that many of them are scattered across the globe. In fact, Wasim’s 

youngest brother’s wedding held in the Seychelles in 1996 marked the first time that all 

ten siblings were reunited in the same place, at the same time since they had parted 

ways. Hence, the role of media and communications (particularly telephony and emails) 

in ensuring contact cannot be undermined.  

 

Both Dawud and Wasim have been positively affected by the evolution in print 

communications (telegram, post, email). Dawud had used the telegram in his youth to 

write to his family in Janghar, India, as well as telex40 to conduct business. He recalls, “It 

was frustrating trying to write about my life in the Seychelles and the different islands I 

had visited with my father in Gujarati within the restricted space of a telegram.” As a 

student in Pakistan during the 1970s, Wasim also used the telegram to keep in touch 

with his family in the Seychelles.  

 

Dawud and Wasim soon moved away from the telegram towards a more efficient postal 

service. Wasim sent a written marriage proposal to Maryam via the post. At family 

gatherings, Wasim enjoys relating the story of how a letter from Maryam’s parents of 

South Africa addressed to Mawlana MF Seedat41 had inadvertently found its way to the 

mailbox of his favourite uncle Jameel in the Seychelles. Maryam’s parents had written 

the letter with the view of conducting a background check on Wasim. “Uncle Jameel 

wrote such nice things about me that Maryam’s family was immediately bought!” 

exclaims Wasim. (Even though Wasim’s reputation precedes him, I am secretly thankful 

that the letter chose to follow its own course, for I wouldn’t trade dads for the world.) 

 

“Electronic mail or e-mail is the oldest feature of the Internet and was first developed in 

the early 1970s to allow computer users to send messages and share text files with 

other users on the same network. Networks that are connected to the Internet allow 

                                                 
40 “A communications system consisting of teletypewriters connected to a telephonic network to send and 
receive signals” (Answers.com, 2008). 
41 Mawlana MF Seedat, a prominent South African Muslim theologian, made frequent trips to the 
Seychelles to conduct da’wah (missionary work). 
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individual users to send messages and share text files with users connected to other 

networks” (Lesame, 2005: 185).  

 

Rabia eagerly awaits Wasim’s emails (sent to Dawud’s email address) and often 

expresses despair over the telephone if Wasim had not sent them an email in a while. 

Dawud still prefers using the postal service to order parts for his hardware store from the 

UK however. Wasim appreciates the immediacy of email correspondence, especially in 

terms of accepting invitations to present papers at various bioethics conferences in 

different parts of the world, as well as to confirm his travel bookings.  

 

“Electronic mail creates a shared immediacy and a “virtual” togetherness and thereby 

produces prerequisites for worldwide social relations, networks and systems, within 

which effective distance is considerably smaller than geographical distance. The most 

important cause of this phenomenon is the increased speed of communication.”42    

 

While I unreservedly detest forwarded emails, my youngest sister Amal delights in 

receiving and re-forwarding them. “I dig the humour and adorable cartoon characters!” 

she exclaims. Quite the opposite, I am one for original compositions. It all began with 

AUTOMAIL, where I would send emails about my campus experiences to my high 

school Physical Science tutor, Mr Vishen Singh. During my third year on campus, 

AUTOMAIL developed into BLOGMAIL (where I would email my thoughts to a group of 

fifteen friends). A nasty diatribe with one of the members on the blogmail listserv 

signalled the need to grow tentacles for SLUGMAIL43 (the site for intelligent discussions 

on issues rather than people). This speaks to the premise of audience studies, more 

specifically, the uses and gratifications perspective. “Instead of asking what the media 

do to people, uses and gratifications researched turn the question around: “what do 

people do with the media?”” (Katz, 1977, cited in Lull, 2000: 101). Part of a friend’s reply-

MMS comes to the fore: … “As for your e mails. That’s your thing. We all have our media 

exploits that we use to feel special” (M Zaki Bux, friend and blogger, 30 October 2007). 

 

                                                 
42 See http://press.princeton.edu/chapters/s7952.html. 
43 The slugmail listserv comprises 29 friends (or ‘slugs’). The term ‘slugmail’ was coined by my friend 
Nabilah Hussain.  
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Zaki’s follow-up SMS depicts how technology may in fact facilitate disconnection, 

especially as SMSes and MMSes are not executed in real time: “Got my mms last night? 

The damn things don’t have delivery reports” (31 October 2007). Experience has taught 

me that often a person who does not reply your SMS timeously is probably very busy, as 

opposed to being irritated with you. 

 

“People from various cultures and countries “meet” constantly online and share 

experiences from various parts of the world” (Lesame, 2005: 211). The Highway Africa 

Conference 200844 afforded me a unique opportunity to build network links with media 

professionals across the African continent. It was strange how I could relate to Ms 

Winnifred Mulwo45 of Kenya addressing her colleagues and associates as ‘my brother’ 

and ‘my sister’, while Amal and I felt like giggling every time Donovan, our tour guide in 

Goa, made reference to his ‘cousin-brother’. Perhaps it was due to the fact that since 

childhood, I have always been alerted to the plight of my Muslim brothers and sisters in 

other parts of the globe (the ummah46). It was interesting to note the difference in 

Winnifred and my digital tongues, which became apparent in her very first email to me, 

beginning: “Hii, Nice to read from you…” (see Appendix VII). This offered me a 

refreshing online experience. 

 

I am particularly against blogging in the traditional sense47 as well as facebooking. In 

fact, the only reason I have a Facebook profile is because our Creative Advertising 

lecturer set up a group for his Honours class on the site last year. I am all for ‘keeping it 

real’ and firmly believe that one’s online and offline identities should correspond. Having 

said this, I found one of my tutee’s responses in a second-year Cultural Studies class 

particularly intriguing: 

 

My self-identity on chat sites is relatively similar to my everyday sense of identity. 

Even though I tend to use pictures of celebrities other than myself; I do believe 

                                                 
44 The theme of the 2008 Highway Africa Conference was “Citizen Journalism, Journalism for Citizens”. 
45 One of the delegates at the Highway Africa Conference 2008. Winnifred calls me her adopted daughter. 
She and I would leave the sponsored gala dinners at precisely 22h30, after she had downed a couple of 
beers. 
46 A Hadith (tradition) of the Prophet Muhammad (pbuh) compiled in Sahih al-Bukhari. Kitab al-Adab. 
Vol. 3, p12 states: 

The believers, in their love and sympathy for one another, are like a whole body; when one part of it 
is affected with pain the whole of it responds in terms of wakefulness and fever. 

47 As in setting up an actual blog site hosted by, for instance, Google or Wordpress. 
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that I should be true to myself and not construct a false image of my identity 

because people should be attracted to the real me and appreciate me for who I 

am or else leave me alone. I have met this one guy on one of the chatrooms. He 

comes across as a jerk, ill-mannered and the most disrespectful person ever. But 

when I met him in real life he appeared to be shy, well-mannered and a total 

opposite to what he portrays on the chatroom. I befriended him and as time went 

on I found out that he has a terminal illness and the only way he vents his anger 

(for getting this genetic disorder) is through the chat site. (Zanele Gumede, 2008) 

 

Conversely, Amal has little grouse about facebooking. “I enjoy viewing my friends’ 

photos and status messages. The interface is very user-friendly and appealing. 

Facebook allows me to keep in contact with friends from primary school as well as those 

studying abroad. I also use it to chat to my cousins in the Seychelles.” Notwithstanding, 

Amal complements her facebooking with MXit, emails, SMSes, phone calls, as well as 

face-to-face interaction. 

 

Mediated quasi-interaction 

 

Thompson (1995: 84) asserts that when individuals engage with mass communication 

media (books, newspapers, radio, television, etc.), “instead of being ‘real’ interaction it 

actually becomes ‘quasi’, something imitating the more genuine forms of interaction” 

(Rantanen, 2005: 9-10). With regard to television, he writes: 

 Like all forms of mediated quasi-interaction, television involves a predominantly 

one-way flow of messages from producers to recipients. The messages that are 

exchanged in the televisual quasi-interaction are produced overwhelmingly by one 

set of participants and transmitted to an indefinite range of recipients, who 

themselves have relatively little opportunity to contribute directly to the course and 

content of the quasi-interaction. (1995: 95-96) 

 

Thompson (1995) was obviously writing before New Media48 arrived on the scene. Zandi 

Lesame (2005: 210) draws our attention to the fact that “the new media also link political 

                                                 
48 The New Media relies on digital technology and is often described as Computer-Mediated 
Communication (C-M-C), although mobile phones and satellite TV and radio are also seen as New Media. 
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and business leaders with ordinary folk. Global TV news channels, such as the British 

Broadcasting Corporation (BBC World and BBC News) and CNN, on digital satellite 

television (DStv), use interactive television including email and telephones to provide 

better news services.” 

 

In terms of television-viewing practice, Dawud gets his news from SBC (Seychelles 

Broadcasting Corporation), CNN, BBC World, Sky News, and Al Jazeera. He is also a 

die-hard Manchester United fan, and intersperses his daily news-viewing with the latest 

in sports from SS6 (Super Sports 6). Rabia enjoys the Hindi serials Kaajal and Ek Ladki 

Anjaani Si on DStv’s Sony Entertainment Television Asia. She often asks my aunt to 

translate some of the Hindi dialogue into French Creole for her. (When talking to my 

sisters and me, either in person or over the telephone, Grandma Rabia will often code-

switch between Gujarati and French Creole, leaving us totally lost. Perhaps she has lost 

touch with her vernacular, living away from India for such a while.) 

 

Maryam is totally against entertainment programming. She only watches the news 

(switching between SABC3 and E-tv during the ad breaks) and her favourite lifestyle 

magazines, Top Billing and Eastern Mosaic. Wasim, Amal and I enjoy fantasy dramas 

like Smallville and Heroes, as well as the intriguing Prison Break. “Where do they get 

these ideas from?” is Wasim’s famous line after watching a supernatural fantasy drama.  

 

Amal is an ardent fan of the Afrikaans soapie 7de Laan. She even visits their website 

www.7delaan.co.za to catch the latest celebrity gossip and episode highlights. As a 

subscriber to the Hillside Times e-newsletter, Amal delights in receiving her annual 

birthday email (Baie Geluk met jou verjaarsdag!) from 7de Laan. She also participates in 

their online Stembus (Voting Poll). I always wondered what drew her to a website that 

was predominantly in Afrikaans. I later attributed it to her ‘otherness’. 

 

 

                                                                                                                                                 
Many argue that the New Media, with its many-to-many communication flows, by-passing the traditional 
centres of media power, and its necessarily interactive structure encouraging user creativity, is opening new 
possibilities for democratizing culture where ordinary people actively participate in the production and 
circulation of cultural expressions and public debate. These are no longer exclusively ‘mediated’ (or 
controlled) by large corporations closely tied to dominant political (public service media like SABC) and 
economic (commercial TV like MNET) interests. (Source: Wade, 2008) 
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Connecting point 

 

Rantanen (2005) uses as a central thread in her study the question of whether people 

connect or disconnect with each other via media and communications. While I may be 

sceptical of some forms of mediated interaction (like facebooking and sending SMSes), I 

am totally in favour of others (phone calls and email). This might sound extreme, but in 

an effort to ‘keep it real’, I actually have a girlfriend that I refuse to exchange cellphone 

numbers with, just so we can enjoy face-to-face conversations in the JK every now and 

then. 

 

We cannot discount, however, the fact that people  

do not use only one form of media and communications, but combine them 

innovatively with other forms of media and communications and further with non-

mass-mediated social relationships… To use Deleuze and Guatarri’s (1976) term, 

[this] comprises rhizomes or networks of communication which combine mass and 

personal communication. These rhizomes, which used to be local or national, are 

now increasingly global. Their existence opens up the possibility of cosmopolitan 

identity. (Rantanen, 2005: 139-140) 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 35 

 

 

 

Baie Geluk met jou verjaarsdag! Almal van ons hier by 7 de Laan wens jou 'n jaar vol 

vreugde en voorspoed toe. 

 

 

Happy Birthday to you! Everyone here at 7 de Laan wishes you many happy returns 

and a year filled with joy and blessings. 

 

 

FIG. 3.1 Amal’s birthday email from 7de Laan 
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CONCLUSIONS 

 

Contemporary globalizing tendencies are considered to be disrupting the linkage 

between culture and territory, ensuring that our cultural experiences, identities and 

practices are becoming separated from the places we inhabit… Indeed, cultural 

deterritorialization is especially associated with migrant and diaspora communities, 

many of whom will employ a range of strategies to preserve and adapt their 

cultures to new conditions, including utilizing some of the developments that are 

contributing to globalization, such as advances in transportation and 

communications technology. (Hopper, 2007: 48) 

 

The Dawud family of cosmopolitans is living proof of Hopper’s assertion. If we consider 

the languagescape49 for example, we find that Dawud and Rabia learnt French Creole 

upon migrating to the Seychelles. As a student, Wasim learnt Urdu in Pakistan and 

Arabic in Egypt. Maryam studied Afrikaans and Arabic at tertiary level. Amal and I took a 

basic isiZulu course at university. Originating from nearby villages in India (Wasim’s 

family from Janghar; Maryam’s from Gujarat), Dawud family members have a common 

language, that is Gujarati, as their mother-tongue. The result: code-switching is heavily 

relied on for effective communication in the Dawud household. Amal will often ask me for 

a particular word in say isiZulu, and while the word in that particular language escapes 

me for a moment, words in other languages pop up in my mind. A classic example is 

when Wasim was interviewed for this study, he kept using the words yani (the Arabic 

equivalent of the Western teenager’s “like” or “that is to say”50) or comment oudire in 

French Creole to try and express himself better. I also recall the time Wasim made a 

phone call to speak to his mom in the Seychelles. My cousin Nasirah answered. 

 

Wasim:  Al salamu alaykum… Is Dadima there? 

Nasirah: Wa alaykum al salam. Dadima’s gone outside. 

Wasim:  Okay, call her, and I’ll call back in five minutes. 

 

                                                 
49 Arjun Appadurai (1990: 296) has shown that globalization consists of the junctures and disjunctures of 
five scapes: (a) ethnoscape; (b) mediascape; (c) technoscape; (d) financescape; and (e) ideoscape. Rantanen 
(2005: 141) identified in her study two new scapes which were not in Appadurai’s analysis: languagescape 
and timescape. It is beyond the scope of the present research to discuss each of these scapes in detail. 
50 See Henry Hemming’s travel writing/ adventure book Misadventure in the Middle East, pp 164. 
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(5 minutes later) 

 

Wasim:  Al salamu alaykum. Is Dadima by you now? 

Nasirah: Wa alaykum al salam. No, she’s still outside. 

Wasim:  But I told you to call her to the phone. 

Nasirah: But she’s not here. She’s gone to town with Dada. 

Wasim:  Oh… she’s gone out. When will she come home? 

Nasirah: I think by lunch-time. 

Wasim:  Okay, I’ll call back later. Give salams to everyone at home. 

 

It was quite amusing listening to my dad’s part of the conversation. After ending the call, 

Wasim said to my sisters and me: “Your cousin doesn’t know proper English. You say, 

‘She’s gone out’, not ‘She’s gone outside’!  

 

At my dad’s mention of English, I remarked, “Maybe you should have spoken to her in 

Creole.” 

 

“Yeah, you’re right. ‘In al dehors’, literally ‘She’s gone outside’ in Creole, is the English 

equivalent of ‘She’s gone out’. Nasirah translated it literally.” The above anecdote 

indicates that language does not reflect reality; language is an autonomous system that 

imposes meaning upon reality according to the internal rules of that system (Wade, 

2006: 2).  

 

I have found Rantanen’s (2005: 141) methodology of global mediagraphy (or media 

ethnography) useful in exploring “not only how individual [family members] in different 

locations were affected by globalization, but also how they contributed to it.” The 

approach of juxtaposing “‘big’ overarching theories with ‘small’ individual life histories 

and see whether they fitted together” is both inventive and topical (Rantanen, 2005: 

141). It was interesting to take note of the role of media and communications, both in 

individual lives and in globalization (Rantanen, 2005: 141). At the same time, it is 

encouraging to note that the Dawud family does not show symptoms of an over-reliance 

on mediated interaction51. To quote Wasim, “While media and communication remains a 

                                                 
51 Paul Virilio (2000: 38) warns of ‘instant transmission sickness, with the rapid emergence of the “Net 
junkies”, “Webaholics” and other forms of cyberpunk struck down by IAD (Internet Addiction Disorder).’ 
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vital tool for connection with family - as they are scattered across the world - we use it 

sparingly. I also try to visit my parents in the Seychelles at least once a year.” 

 
 
TABLE 4.1  Dawud family: completed mediagraphy 
              

 
 
 

 Grandfather 
Dawud, 
1930- 

Grandmother 
Rabia, 
1925- 

Father  
Wasim, 
1951- 

Mother 
Maryam, 
1953- 

Daughter 
Sana, 
1985- 

Daughter 
Amal,  
1990- 

Profession Businessman Home 
executive 

Academic Secretary, 
home 
executive 

Student, 
freelance 
journalist, 
type-up 
comedian 

Student 

Home 
country 

India, 
Seychelles 

India, 
Seychelles 

Seychelles, 
South African 
citizenship 
from 1988 

South Africa South Africa South Africa 

Place Rural village 
Janghar 
(India), 
town Victoria 
(Seychelles), 
suburb 
Carana 
(Seychelles) 
 

Rural village 
Janghar 
(India), 
town Victoria 
(Seychelles), 
suburb 
Carana 
(Seychelles) 
 

Town Victoria 
(Seychelles), 
city Karachi 
(Pakistan), 
capital Cairo 
(Egypt), back 
to the 
Seychelles, 
then to city 
Philadelphia 
(USA), and 
suburb 
Reservoir 
Hills 
(Durban) 

Small town 
Umgeni, 
suburb 
Reservoir 
Hills 
(Durban) 

Suburb 
Reservoir 
Hills (Durban) 

Suburb 
Reservoir 
Hills 
(Durban) 

Time Gregorian 
and Islamic 
(lunar) 
calendar 

Gregorian 
and Islamic 
(lunar) 
calendar 

Gregorian 
and Islamic 
(lunar) 
calendar 

Gregorian 
and Islamic 
(lunar) 
calendar 

Gregorian 
and Islamic 
(lunar) 
calendar 

Gregorian 
and Islamic 
(lunar) 
calendar 

Changes in 
lifestyle 

From rural to 
urban 

From rural to 
urban 

From capital 
to 
cosmopolitan 

No changes No changes No changes 

Education 10 years high 
school 

Uneducated 10 + 5 (BA 
Islamic 
Studies, 
Karachi) + 2 
(BTh Islamic 
Theology, 
Egypt) + 1 
(MA Religion, 
USA) + 3 
(PhD Islamic 
Ethics, USA) 

12 + 3 (BA 
Education) 

12 + 3 
(BCom 
Business 
Management, 
Marketing) + 
2 (BA 
Honours 
Media & 
Cultural 
Studies) 

12 + 1 so far 
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TABLE 4.1  Cont. 
 
 Grandfather 

Dawud, 
1930- 

Grandmother 
Rabia, 
1925- 

Father  
Wasim, 
1951- 

Mother 
Maryam, 
1953- 

Daughter 
Sana, 
1985- 

Daughter 
Amal,  
1990- 

Changes in 
class 

From 
peasantry to 
petty 
bourgeoisie  

From 
peasantry to 
middle class 

From middle 
class to 
professional 
middle class 

None (middle 
class) 

From middle 
class to 
professional 
middle class 

None (middle 
class) 

Family 10 siblings 
(4 sisters, 
6 brothers) 

8 siblings  
(3 brothers, 
5 sisters) 

9 siblings 
(4 sisters, 5 
brothers) 

2 siblings 
(1 sister, 
1 brother) 

3 sisters 3 sisters 

Travel Seychelles, 
India, 
Mauritius, 
Reunion, 
Saudi Arabia, 
Singapore, 
UK, Dubai, 
Qatar, 
Thailand, 
Hong Kong, 
Zimbabwe, 
South Africa, 
Zambia 

Seychelles, 
India, 
Mauritius, 
Reunion, 
Saudi Arabia, 
Singapore, 
UK, Dubai, 
Qatar, 
Thailand, 
Hong Kong, 
Zimbabwe, 
South Africa, 
Zambia  

Argentina, 

Australia, 

Brazil, 

Cyprus, 

Egypt, 

Ethiopia, 

France, 

Germany, 

 India, Iran, 

 Italy,  Japan, 

 Kenya, 
 Lesotho, 

 Libya, 

 Madagascar, 

 Mauritania, 

 Mauritius, 

 Malaysia, 

 Morocco, 

 Mozambique, 

 The        

Netherlands, 

 Nicosia, 

 Pakistan, 

 Qatar, 

 Reunion, 

 Saudi Arabia,  
 Singapore, 
 Sri Lanka, 

 Sudan, 

 Syria, 

 Thailand, 

 Turkey, 

 UAE, UK, 

 USA, 

 Uzbekistan, 

 Zambia, 

 Zimbabwe 

Mauritius, 
Reunion, 
Seychelles, 
USA, UK, 
Holland, 
Belgium, 
Germany, 
Dubai, 
Saudi Arabia, 
Egypt, India 

Seychelles, 
Mauritius, 
Saudi Arabia, 
Egypt, India 

Seychelles, 
Mauritius, 
Paris, UK, 
Holland, 
Belgium, 
Germany, 
Dubai, Saudi 
Arabia, 
Egypt, India 

First 
overseas 
journey 

At age 5 to 
the 
Seychelles 

At age 25 to 
Seychelles 

At age 17 to 
Pakistan 

At age 26 to 
Mauritius 

At age 3 to 
the 
Seychelles 

At age 3 to 
Mauritius & 
the 
Seychelles 
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TABLE 4.1  Cont. 
 
 Grandfather 

Dawud, 
1930- 

Grandmother 
Rabia, 
1925- 

Father  
Wasim, 
1951- 

Mother 
Maryam, 
1953- 

Daughter 
Sana, 
1985- 

Daughter 
Amal,  
1990- 

Languages 
spoken 

Gujarati, 
Urdu, 
English, 
French, 
French 
Creole 

Gujarati, 
Urdu, Hindi, 
French 
Creole 

Gujarati, 
Urdu, 
English, 
French, 
French 
Creole, 
Arabic 

Gujarati, 
English, 
Afrikaans, 
Arabic (only 
for prayer 
purposes), 
fanagalo 
isiZulu 

Gujarati, 
English, 
Afrikaans, 
Arabic (only 
for prayer 
purposes), 
basic isiZulu 

Gujarati, 
English, 
Afrikaans, 
Arabic (only 
for prayer 
purposes), 
basic isiZulu 

Media and 
communication 

Books, 
newspapers, 
radio, phone 
from early 
childhood, 
film from 
1948, 
television 
from 1970, 
video from 
1975, 
computer 
from 2005, 
cell phone 
from 1998 

Phone from 
early 
childhood, 
television 
from 1970, 
Hindi cinema 
from 1958    

Books, 
newspapers, 
magazines, 
radio, phone 
from early 
childhood, 
film from 
1958, 
television 
from 1970, 
video from 
1977, DVD 
player from 
2004, 
computer 
from 1985, 
cell phone 
from 2002, 
Internet from 
1990 (work) 

Books, 
newspapers, 
magazines, 
radio, phone 
from birth, 
film from 
1963, 
television 
from 1976,       
typewriter 
from 1975, 
computer 
never 

Books, 
newspapers, 
magazines, 
radio, phone, 
television 
from birth, 
film from 
1993, video 
from 1990, 
DVD player 
from 2004, 
computer 
from 1999, 
cell phone 
from 2004, 
Internet from 
2004 

Books, 
newspapers, 
magazines, 
radio, phone, 
television 
from birth, 
film from 
1995, video 
from 1998, 
DVD player 
from 2004, 
computer 
from 2000, 
cell phone 
from 2005, 
Internet from 
2001    

Interests Yachting, 
fishing, 
swimming, 
reading 

Travelling, 
Hindi serials 
and movies, 
cooking 

Travelling, 
reading, 
bioethics, 
swimming, 
cycling 

Reading, 
aerobics, 
sewing, 
baking 

Painting, 
reading, 
taebo, 
writing, 
slugmailing, 
cycling, 
travelling  

Reading, 
television, 
facebooking, 
cycling, 
travelling 

Ideology Islam  Islam Islam, votes 
regularly 

Islam, votes 
regularly 

Islam, votes 
regularly, 
feminism 

Islam 

Resistance to Communism  Smoking, 
drunkenness 

Idleness, 
smoking, 
drunkenness 

Modern 
technology 
(cell phone, 
computer, 
Internet, 
DSTV), 
smoking, 
drunkenness 

Patriarchy 
smoking, lies, 
foul 
language, 
unethical 
business 
practice, 
blogs, 
MXit 

Patriarchy, 
smoking, 
drunkenness 

Identity Cosmopolitan Cosmopolitan Cosmopolitan Cosmopolitan Cosmopolitan Cosmopolitan 
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APPENDIX I 
 
 
 

TABLE 1.1  Six Stages of Media and Communications 
 

Six Stages of Media and Communications   

 Oral Script Printed Wired Wireless Digital 

  3100 BC- 1440s- electronic electronic 1990s- 

   (Europe) 1830s- 1920s-  

Medium  Letters, Calendars, Telegraph Radio, Computer, 

  Manuscripts books,  television Internet 

   newspapers    

Communication Interactive Mainly One-way Mainly Mainly Two-way 

  Interactive  one-way one-way  

Time Real time Delayed Delayed Immediate Immediate Internet time 

Space Local Extended Local, Local, Local, Does not 

  local extended national, national, matter 

   national increasingly global  

    international   

Reach Small Restricted Mass Mega mass Mega mass All audiences 

 audience audience audience audience audience  

Inclusion  Literate Literate Access based Access based      Access and 

    on national on national affordability 

    infrastructure infrastructure based less 

    and and on national 

    affordability affordability infrastructure 

Control  Church,  Church, Governments, Governments,      Companies, 

  monasteries, courts, companies companies governments, 

  courts printers,   individuals 

   bourgeoisie    

Source: modified from Lull, 2000: 38, cited in Rantanen, 2005: 26. 
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APPENDIX II 
 
 
 

 
 
Source :  Raha, M. (ed.). 2008. Temple Review. Temple University, 62(2). 
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APPENDIX III 

 
TO THE LAND OF IMAM AL-BUKHARI (R.A.) 

Wasim Dawud, Professor of Islamic Studies, School of Religion and Theology, 
University of KwaZulu-Natal, Durban 

 
In July 2005, the International Association of Bioethics, of which I am a member, 
notified me of the first ever National Bioethics Congress that was to be held in Tashkent 
from 15-16 September 2005. I thought that it would be intriguing to be in that part of the 
world where some of our great Muslim scholars hailed from, especially Imam al-Bukhari 
(r.a.). I wrote to the convenors of the Congress and sent them a resume of my paper 
entitled “Human Rights and the Rights of the Unborn.” The response was positive and 
my paper was accepted. The next hurdle was to get the visa. I phoned the Russian 
Embassy in Pretoria and was informed that Uzbekistan was formerly part of the Soviet 
Union and since Uzbekistan was accorded independent status in 1991, the Russian 
Embassy could not assist me in securing the necessary visa. I downloaded the Uzbekistan 
Visa Application Form from the internet and filled it up, scanned my passport and 
passport size photo of myself and proof of my employment in South Africa and e-mailed 
these documents as attachments to Dr Zamira Muhamedova, Ph.D., a philosopher, who 
holds the Chair of Tashkent Medical Academy and the Chair of Philosophy and Science 
Methodology at the National Uzbekistan University, requesting her to try to have the visa 
issued to me at Tashkent Airport. She worked around the clock to see to it that I receive 
the visa. I was elated to receive my visa via e-mail as an attachment a week before my 
scheduled departure. I chose to travel by British Airways from Durban to Tashkent via 
London so that I could visit my sisters who reside in Leicester and other relatives in 
London and other British counties. I had no problems at Heathrow Airport and was 
issued a six months’ visa upon arrival. I spent 3 days in the UK before leaving for 
Uzbekistan. 
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It was a 10-hour flight from Heathrow to Tashkent with a 1-hour stopover in Yeneran, 
Armenia, for dropping off passengers and refuelling. The congress was co-sponsored by 
USAID, Center for Disease Control and Prevention (CDC) and the Ministry of Health of 
Uzbekistan. 
 
I landed at Tashkent Airport on Thursday 15 September 2005 at 03:10 am and as 
descended from the aircraft I heard my name being called out by an Uzbeki lady who led 
me to a mini bus and while being driven to the V.I.P. lounge, she took my baggage tag 
from my air tickets. At the lounge, my visa was officially transferred into my passport. 
The lady disappeared and an Uzbeki man brought my baggage and I went through custom 
formalities. As I came out of the Customs, Dr Yuldashev Ulugbek stepped forward to 
greet me. He introduced himself, with much difficulty in English, as a transplant surgeon. 
As we headed towards his car, he pointed out to me that we had to go to the “mountain” 
which was 99 km away, the venue for the Congress. He went on telling me how beautiful 
the venue was since the Chorvoq Oromgohi Hotel was actually built in between 
mountains in the midst of an artificial lake. This is evident from the photos below. 
 

 
 

Chorvoq Oromgohi Hotel 
 
The roads were relatively good and we reached at our destination in good time before 
sunrise to be in a position to offer the Salat al-Fajr. I checked in the hotel and Dr 
Ulugbek informed me that I should be ready for breakfast at 7 am and that the Congress 
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would be officially opened at 9 am. In the dinning hall I met the delegates from all the 
former Soviet Union federations, namely, Tajikistan, Kurdistan, etc. and two female 
delegates from Russia as well as the Deputy Mufti of Uzbekistan. The common language 
among all the delegates was Russian and thus obviously Russian was the official 
language at the Congress. The convenors made provisions for two translators, a male and 
a female, to simultaneously translate the proceedings into English for the benefit of the 
foreign participants. 
 
The Chairperson of the Congress was Professor Malika S. Abdullahodzhaeva, Head of 
the Academy of Sciences of the Republic of Uzbekistan. Welcoming remarks were made 
by Professor F.G. Nazirov, the Minister of Health, Dr B. Mills, Health Adviser USAID in 
Uzbekistan, Dr Umid M. Sharapov, a member of the CDC, the Deputy Mufti of 
Uzbekistan, Shaykh Yusupov Abdurazzok-hodgi who substituted the Grand Mufti 
Bahramov Abdurashid cori, Chairman of the Board of Uzbekistan Muslims, and finally 
by the participants from the various independent Republics and from Russia. Since all the 
other international participants, for example, from Singapore and the Philippines, did not 
arrive due to problems in obtaining visas, I ended up being the only international 
participant. During my brief address, I expressed my gratitude for being invited to present 
a paper at the Congress and told them that I brought with me to them warm greetings 
from the people of South Africa. 
 

 
 

Scenery from the Congress venue overlooking the lake 
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The papers delivered at the two-day conference touched on various aspects of Bioethics 
including HIV/AIDS. HIV/AIDS is becoming a problem in Uzbekistan and the main 
avenue for its spread, we were told, is predominantly through the use of infected syringes 
by the drug addicts.  
 
Interestingly, at least three of the participants touched upon the Islamic perspective on 
Bioethics. Dr Zamira Muhamedova’s paper was entitled “Islamic Bioethics: A Historical 
Perspective and Dr A.I. Kasymov spoke on “Sources of Bioethics in Adab al-Tabib and 
in Ibn Sina’s Canon of Medicine.”  In my paper, which was simultaneously translated 
into Russian, I argued that two basic human rights, namely right to life and right not to be 
mutilated, should equally be extended to the unborn and substantiated my stance on the 
basis of the Qur’an, Ahadith and legal verdicts from the Schools of Islamic 
Jurisprudence.  
 
On the very first day of the Congress, I befriended the Deputy Mufti with whom I could 
converse in Arabic and told him that I would like to perform Salat al-Jumu`ah the 
following day. He reassured me that he would take me along to a Masjid in G’azlakent, a 
small town about 25 minutes away from the Congress venue.  
 

 
 
Second on the left is Dr Yuldashev Ulugbek and next to him is the Deputy Mufti of 

Uzbekistan, Shaykh Yusupov Abdurazzok-hodgi 
 



 50 

 
 

Third from the right is Dr Zamira Muhamedova, Professor Malika S. 
Abdullahodzhaeva and next to her is Dr `Abd al-Fattah `Abd al-Salam 

 
The Congress resumed on Friday morning and more papers were delivered. Out of 
consideration for the Jumu`ah Salah, the Congress was adjourned at 11:30 am. At the 
Masjid in G’azalkent, we met its elderly Imam. Out of respect for the Deputy Mufti, he 
requested the Deputy Mufti to deliver the pre-Khutbah talk in Uzbeki, the Khutbat al-
Jumu`ah in Arabic and to lead the Salat al-Jumu`ah. About 50 people mostly the elderly 
and middle aged and few youth participated in the the Jumu`ah Salah. After the sunnah 
and nafl salah, the Imam read a portion from the Holy Qur’an and thereafter the Deputy 
Mufti made the du`a in both Uzbeki and Arabic. It is perhaps apt to mention here that the 
Uzbekis belong to the Hanafi School of Islamic Jurisprudence.  
 
The Congress’s final session resumed at 14h00 and the final papers in the programme 
were delivered and certificates were awarded to the participants. During that time, I was 
interviewed by Uzbeki T.V. and had to answer questions pertaining to the standard of the 
Congress, the topic of my paper and my general impression of Uzbekistan.  
 
On Saturday 17 September 2005, it was time to bid farewell to the many friends that we 
made over the two days from all over the former states of the then Soviet Union. Most of 
the participants had to wait for the luxury bus to transport them to Tashkent and 
thereafter took other forms of transport to their respective destinations. I was fortunate in 
that Dr Ulugbek drove me to Tashkent and dropped me off at the Grand Mir Hotel. My 
stay at the hotel was sponsored by USAID. I checked in at 10:30 am.  
 
My wish to visit the maqbarah of Imam al-Bukhari (r.a.) in Samarqand was made 
possible by the fact that during the Congress, Dr Zamira Muhamedova had arranged with 
Dr `Abd al-Salam `Abd al-Fattah, a neonatologist, who resides in Samarqand to take me 
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there. At 11:30 a.m. Dr `Abd al-Salam `Abd al-Fattah arrived at the Grand Mir Hotel and 
we took a taxi to the place where other taxis were stationed. At that venue, Dr `Abd al-
Fattah `Abd al-Salam had to do some hard bargaining with a number of taxi drivers on 
the fare to Samarqand and tried to negotiate with them that our destination had to be the 
maqbarah of Imam al-Bukhari (r.a.). Finally, one taxi driver agreed to take us straight to 
the maqbarah of Imam al-Bukhari (r.a.) and the price was right so off we went. The roads 
were quite good, with very few potholes, and all along the roads there were vendors 
selling mostly melons and watermelons. After two hours of driving we stop on the side of 
the road to relish the melon. It was really sweet and tasty and snow white in colour. I 
even got to taste the dried melon for the first time and was told that dried melon is 
exported only to Russia. All along the route to Samarqand, the taxi driver kept on 
conversing to me in English, informing me that during the time when Uzbekistan was one 
of the states under the Soviet Union, he was enlisted in the army and sent to Syria as a 
bodyguard to the Russian Ambassador.  Apparently, it was there that he learnt English. 
As we drove past, the taxi driver explained to me that the cotton and fruit farms were 
situated along the motorway so that the farmers could easily have their crops transported 
to the desired destinations. We finally reached the outskirts of Samarqand at around 
17h30.  
 

 
 

Melons and watermelons on the roadside 
 
The site where Imam al-Bukhari (r.a.) is buried is truly impressive. One enters through a 
huge gate and it is there that one has to pay an entrance fee that includes a guided tour. 
There is also a small shop selling some souvenirs and local crafts. Then one immediately 
steps into a courtyard laden with beautiful lawns, trees and colourful flowers and on the 
left is the ablution area and Masjid and the maqbarah of Imam al-Bukhari (r.a.) lies 
straight ahead. Inside the mausoleum of Imam al-Bukhari (r.a.) there is a marble tomb, 
but the real burial site of Imam al-Bukhari (r.a.) is actually below that tomb.  
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The marble tomb 

 

 
 

The real burial site of Imam al-Bukhari (r.a.) 
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The door to his maqbarah is under lock and key and I was told by the guide who 
conversed to me in Arabic that that door is opened only on the two ̀Ids when thousands 
of people visit it to pay their respects to this great muhaddith (r.a.), whose Hadith 
compilation, i.e. Al-Jami` al-Sahih is considered to be the most authentic of the Sihah 
Sittah (i.e. The Six Authentic Compilations of Hadith). Standing at that door, I thanked 
Allah (SWT) for making it possible for me to visit the site where this great savant of 
Islam laid buried and I read al-Fatihah. It was truly an immense emotional experience for 
me for it had never crossed my mind when I was studying Islam in Pakistan and Cairo 
and eventually when I taught Hadith to the students who enrolled for Islamic Studies at 
the then University of Durban-Westville in the 1980s and early 1990s, that one day I 
would be able to visit the maqbarah of a noble son of Islam.  
 
I prayed Salat al-`Asr inside the Masjid and the guide told me that President Islam 
Karimov was responsible for building that Masjid and for renovating and enlarging the 
burial site of that eminent son of Islam.  
 
Dr `Abd al-Fattah `Abd al-Salam then took me to his home in Samarqand where his wife 
prepared some delicious Bukhara Pilav (a mixture of rice and meat) which I thoroughly 
relished. It was served with tomato and onion salad. Fresh tomato juice was served as 
starters. 
 

His wife and daughter then accompanied us to the site where Sayyiduna Qussam Ibn 
`Abbas (r.a.) is buried.  
 

 
 

Entrance to the grave of Sayyiduna Qussam Ibn `Abbas (r.a.) 
 

In fact there is a Masjid in that complex which is named after him. Within that complex 
too are the tombs of the Timur Sultans and their families. 
 

I was then driven to a place where I took a taxi to Tashkent. There were in all 5 of us in 
the taxi, including the driver, and it was miserable to be sitting in between two people in 
the back seat for the rest of the 3 and half hours ride. Fortunately, the taxi driver would 
stop every hour and I could come out and stretch my legs. I was dropped off at the Grand 
Mir Hotel just before midnight. Upon arrival, the receptionist told me that Dr Zamira 
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Muhamedova had phoned to enquire about my safe return from Samarqand and that I 
would be joining her and her husband for lunch the following day, i.e. Sunday 18 
September 2005.  
 

Dr Zamira Muhamedova her husband, Mr Azamat Muhamedova, arrived promptly at the 
hotel at 11 a.m. They both presented me with souvenirs of Uzbekistan. They then 
informed me that they would be taking me on a city tour before having a typical Uzbeki 
dish for lunch. They went out of their way to get a young interpreter to accompany us. 
The new section of Tashkent has many new buildings. The Senate and Parliament 
buildings are truly impressive. The people in that part of the city are dressed in European 
clothing while in the old part of the city, which is minutes away, are dressed in traditional 
clothing, more like the Egyptian villagers’ way of dressing and the women had their 
heads fully covered. Here it may be important to mention that the Uzbekis are very 
friendly, courteous and obliging. They have European features except that their eyes are 
like that of the Chinese, but are much bigger in size.  
 
As we drove along, I noticed that Daewoo cars were the most popular. They are found in 
all shapes and sizes and are totally different from the ones that are found in South Africa. 
My hosts took the trouble to stop as we drove along to visit the Masajid and other 
historical sites. While walking at one the sites, Mr Azamat Muhamedova asked me, “Do 
you know Hodja Nasruddin?” “No,” I promptly replied. On second thoughts, I asked him 
if he meant Mullah Nasruddin. “Yes,” he replied and added, “We call him Hodja. I 
learned later on that the Arabs call him Joha, the Turks know him as Nasruddin Hoja, and 
the people of India/Pakistan and Iran as Mullah Nasruddin 
 
The statue of Hodja Nasruddin on his donkey is situated in Tashkent. Hodja Nasruddin 
was a 13th century Sufi, renowned for his great sense of humour. However, when we 
arrived at the spot where the statue was supposed to be, it had disappeared. I learned from 
the people around that someone had cut off the tail of the donkey so the whole statue had 
been taken away for repairs. This made me recall an incident when one day the 
townspeople came running to Hodja Nasruddin to inform him that the donkey he loved so 
dearly was lost. Hodja Nasruddin exclaimed, “Praise be to Allah! For if I was on it, I too 
would have been lost!” That is exactly what happened when we went looking for the 
statue of Hodja Nasruddin on his donkey - both of them were nowhere to be found! 
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Statue of Hodja Nasruddin  
 
 

We then went to a restaurant where my hosts ordered a traditional dish of meat, soup and 
flour in the shape of noodles. This delicacy was served with thick crusty round bread. It 
must be noted that all meals in Uzbekistan are served with a pot of black tea which is 
poured in small bowls and one goes on sipping the tea while relishing one’s meal.  
 

 
 

Mr Azamat Muhamedova, his wife, Dr Zamira Muhamdova, and the young 
interpreter at the restaurant 
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After meals, we returned to the hotel where it was time to bid farewell to my hosts. I 
thanked them for their hospitality and told them that one day insha’ Allah we would meet 
again in South Africa. 
 
Since that Sunday was my last day in Tashkent, Professor Malika Abdullahodzhaeva sent 
a driver to the hotel requesting that I visit her at her home. Her husband who was also a 
doctor had passed away some 6 years ago. On that particular day, it was her grandson’s 
21st birthday and I was very warmly received by his son-in-law, daughter, grandchildren 
and their friends. It was just a get together of her grandson and friends with no birthday 
cake served. Meals were served almost immediately upon my arrival and among the 
spread on the table was Bukhara Pilav. 
 
After meals, Professor Malika Abdullahodzhaeva showed me the two-volume medical 
textbook in Russian that she had authored, and told me that she was busy with its revised 
edition. I was quite amazed to learn that there were 80 000 medical doctors in Uzbekistan 
and that all of them had been educated in Uzbekistan! Her daughter, who is also a doctor, 
dropped me off at the hotel and Professor Malika Abdullahodzhaeva reassured me that Dr 
Yuldashev Ulugbek would promptly be at the hotel at 1 am to take me to the airport. I 
had a nap and went down with my luggage at half an hour after midnight. Dr Yuldashev 
Ulugbek arrived on time and I must really commend the Uzbeki people for respecting 
time. The airport was only 15 minutes away from the hotel. I bid him farewell since was 
flight was scheduled for 3:45 a.m. It was only at 2:30 a.m. that a representative of the 
British Airways came to inform us that there would be a long delay for the flight from 
London had not arrived and we should thus return to the hotel. I explained to her that I 
had to fly to South Africa since I had to return to connect the same day for the flight to 
South Africa. She was accommodating and endorsed my tickets to Uzbekistan Airways 
via Frankfurt and from there via British Airways to London.  
 

A Muslim visitor to Uzbekistan may find that most of the Muslims in that part of the 
world are living their Islam, but one has to bear in mind that under the rule of the Soviet 
Union, it was forbidden for Muslims to openly practice their faith. On the occasion of the 
independence of Uzbekistan, the people of Makkah built the largest Masjid in Tashkent. I 
was told that on the day of the two `Id, the congregation is so big that the people have to 
pray outside the Masjid on the street. There is an Islamic University in Tashkent and 
other Islamic educational institutes by Muslims from the Gulf States. I am hopeful that 
within a decade, by the grace of Allah (SWT), Islam will be vibrant in that part of the 
world. This hope stems from the fact that when I asked the taxi driver who took me to 
Samarkand whether he was a Muslim, he replied by saying, “Al hamdu li Allah!” 
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APPENDIX IV 

 
!ncredible !ndia travel diary 

 

 
Mumbai: A city of marvels 

 

Much to marvel at in Mumbai: choking traffic yet not an accident in sight… biker-gal with 

passenger-guy holding on to her (could have been her younger brother, who knows)… 

biker-dad, mom and baby riding on one motorbike… extravagant stage displays at every 

roadside (we no sooner discovered December is wedding season in India)… school-kids 

in their uniform crossing the road at 5pm (we later learnt from my dad’s niece that due to 

overpopulation, schools in India have three shifts per day, and different teachers for 

each shift too!). 

 

Upon arrival at the airport, a ‘Mr Wasim Dawud’ welcome sign greeted us as we hopped 

into the Toyota venture for a long drive to Fariyas Hotel in Colaba. We had dinner at my 

dad’s relatives’ place in Grant Road: chicken biryani and kulfi ice-cream. What a treat!  

 

We got up to an early breakfast the next morning, before heading out to Goregaon (I 

can’t believe I used to spell it Gore Gham until I was corrected by my lil sis!). My dad’s 

cousin lives there with his family. He also owns a herd of cattle (great discounts on 

lobola, yar!). After a yummy lunch we went shopping with Salma, my dad’s niece. The 

way she would talk to the taxi driver, giving him instructions over the mobile regarding 

where he should fetch us from, had my dad declare, “Nowadays Indian women are so 

modern. They think they’re Bollywood actresses. When we were young, you wouldn’t 

even think of marrying them (village girls)!!” 

 

I was thinking about what they say about every person in this world having 7 look-alikes 

(recall the Bollywood flick Jaan-e-mann), and I must say that my trip to India left me 

quite startled. Salma looks just like my friend from Tongaat, Humairah Timol, and Aunty 

Zarina of Grant Road looks just Kavita (Sameera, Candy and Iman: ur Strategic 

Marketing lecturer; same personality too: bubbly and jovial!!). I wonder where my look-

alike resides, and whether she really is Hispanic!! Incidentally, Salma’s younger sister’s 

name is Sana. I even spotted a Sana’s dressmakers shop in Goregaon. My dad says my 
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name’s pretty popular in India these days. My lil sista also spotted it (the name SANA) 

on the back of a taxi.  

 

The hospitality of the Indians is truly something else! As soon as you walk into a shop, 

they offer you masala tea or cooldrinks (Coke is substituted by a drink called Thumbs 

Up! Not as BRRRR as Coke tho’). One of the employees then runs down to the nearest 

tearoom to buy you some… GRATIS! And they will take out every kurti or panjabi (same 

style, but different colour) without feeling offended if you don’t buy any of them!! A group 

of about four employees can then be found seated on the sheeted flour, folding each 

garment neatly and packing it away. 

 

Goregaon is famous for having a Bollywood set too, but we couldn’t go there cause 

there’d been a bomb blast, and so outsiders are barred from visiting. Of course, if you 

hire a private vehicle, you’re more than welcome to visit. So I’m told. But why would I 

want to see Bollywood stars when I get to see them every day on telly? That was my 

reasoning. Others cited ‘no make-up’ concerns. 

 

Mumbai’s tourist attractions include: The Gateway of India monument, Chowpatty Beach 

(famous for its bher puri. My sista and I didn’t wanna risk it (eating from the road), but my 

mom and dad tried the bher puri and they were fine☺), and Sheikh Ali Mazar (I think 

that’s what it’s called. Candy says it’s lovely. But we didn’t get to visit cause there was a 

suicide bomber threat the Thursday we were there.). 

 

We spent four days in Mumbai before heading for gorgeous Goa! On the way to the 

airport, our driver showed us the turning for Bandra (where Shah Rukh and Salman 

Khan live). He also informed us that Hrithik Roshan and Amitabh Bachchan live in Juhu 

(Beach). Maybe I’ll drop in for some masala tea on my next visit! 
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Gorgeous Goa 

 

Goa’s my personal favourite, yar! Tranquil, serene, picturesque… the ideal getaway for a 

burned out soul! Our flight from Mumbai to Goa aboard Kingfisher Airlines was 

absolutely delightful! Even though ‘twas a short flight, they served us the yummiest hara 

paneer and simla mirch tikka (which is basically paneer - a kind of soft cheese used in 

Indian cuisine - in a tomato chutney). 

 

We stayed at the Vainguinim Valley Resort, which is a 5-star hotel famous for its 

Chances casino. (Of course, we didn’t know about the casino until we got there!) The 

beach is walking-distance from the hotel. My first priority was to collect handfuls of sand 

for two of my friends, one whose country of birth is India, and the other who boasts a 

state-of-the-art global sand collection. That done, it was time to interrupt a game of 

beach-cricket to get to the pier and collect some shells. 

 

A bit of history… Goa was once a Portuguese colony. Donovan, our driver’s accomplice, 

said he doesn’t speak Portuguese, but his parents and grandparents did. I’m guessing 

Bollywood actress, Katrina Kaif, is from Goa. (Perhaps those that know her better can 

confirm this – I’m not one for googling, yar!) I remember reading somewhere - if I’m not 

mistaken, in the Daily News Bollyworld supplement - that her mother-tongue is 

Portuguese and she had to learn Hindi in order to act in Bollywood movies! 

 

The next morning we got on to the hotel bus for a taste of Indian cinema. The INOX 

movie theatre is truly one of its kind. The two movies showing were Om Shanti Om 

(OSO) and Dhan Dhana Dhan GOAL. My sister and I were spoiled for choice so we 

decided to ask the ticket counter dude for his opinion. “Om Shanti Om has a story. 

GOAL is for youngsters.” He then suggested that my parents watch OSO and my lil sis 

and me watch GOAL. I was not too thrilled with Bipasha and John sharing the same 

screen, so we all opted for OSO, starring our man SRK! (Btw One movie ticket costs 150 

rupees, which is the equivalent of something like R 27.) 

 

I was fascinated by some of the ad notices that preceded the movie: 
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No chewing of gum (Made me think of primary school desks – the underside!) 

 

Switch mobiles off (Okay, so that one I’d seen back home.) 

 

Retain ticket stub. Switching auditoriums is strictly prohibited. (That one made me recall 

a friend back home that used to catch about 3 movies for the price of one!) 

 

No eating of supari/ suk muk in the auditorium. (Mind my spelling. That one made me ☺) 

 

And then we were all requested to: Stand in Honour of the National Anthem. That was 

the best part… I remember chanting, “Jaya Hind, jaya Hind, jaya Hind, jaya jaya jaya… 

jaya Hind.” 

 

The movie was fantabulous! Sterling performances from SRK, newcomer, Deepika 

Padukone (that smile of hers ☺), and villain, Arjun Rampal (with a ponytail!). While 

watching the song, Deewangi Deewangi, I thought about Ayesha Rawat telling us how 

Farah Khan and SRK had personally telephoned all the actors featured in the track.  

 

Throughout the movie I was like, “Wow! I never knew Farah Khan was such a good 

director!” (Especially since I was judging from her debut movie Main Hoon Naa.) I was 

even further impressed to see SRK’s wife and producer of the movie, Gauri Khan, 

appear at the end (credits insert). I just love imitating her greeting (cupping the right 

hand towards the nose. Recall the song “Salam” with Aish in Umrao Jaan). 

 

By the end of the movie, I was imitating Shantipriya’s ‘Ek chutki sindoor’ dialogue. I 

found the movie to be a stark semblance of Shakespeare’s Hamlet. Remember the play-

within-the play? Ghastly. 

 

That was my gorgeous Goan experience! PS Goa’s famous for its fish and rice-fields so 

bon appetit! 
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Taj splendour 

 

Unbelievable sights, indescribable feelings… (A whole new world – Aladdin)  

 

I don’t believe it ever humanly possible to capture the grandeur of the Taj Mahal in a 

two-dimensional photograph. (And I mean ever… not even if you asked the guy from 

Katie’s photoshoot to have a shot at it, yar!) Nor do I believe it ever humanly possible to 

conceive of the Taj Mahal from a still image. So while I have attached a photograph of 

this imperial structure (courtesy of me lil sista, correction, Amal Dawud), I would 

unequivocally recommend a visit to Agra. 

 

“The Taj Mahal felt like a fairytale… bilqul fairytale jaise… absolutely surreal.” This was 

all I could articulate of the sheer opulence of the Taj in my MMSes to friends on returning 

home after an !ncredible !ndian experience. 

 

Even though it was overcast the afternoon we arrived in Agra, the Taj, set against a 

dreamy, pale blue sky, with cotton-woolly clouds, definitely did it for me. Photographers 

and historians often talk about catching a glimpse of the Taj in different shades of (sun) 

light, but for me, just standing there, before this colossal tomb… ‘twas all too 

mesmerising. 

 

I was thinking about Shah Jahan’s unwavering commitment to his wife, Mumtaz, to have 

built the Taj as a symbol of his undying love for her. And then I was thinking of whether it 

was ever humanly possible to experience that kind of love… pure, unblasphemed, 

timeless. Questions, answers, visions of romantic interests, fleeting memories… that’s 

what you get standing in front of the Taj Mahal. And I guess the worst part is standing 

there with all these unintelligible impulses racing through your mind…  

 

Sana Dawud 
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APPENDIX V 

 
Blogmailing from the Seychelles 

 
from Sana Dawud 
to blogmail listserv <15 friends> 
date Dec 26, 2006 12:21 PM 
subject Bonjour! 
mailed-by gmail.com 
 
 
Chere amies 
  
Je suis en vacances aux Seychelles. Je suis en bonne sante'e mais il est tres chaud ici. Ce 
apies-midi nous irons dans un bateau avant le soleil se couche. 
  
Volie amie 
Sana Jolie 
  
I guess what I really mean to say is... 
  
Dear friends, 
  
I am on vacation in the Seychelles. I am in good health, but it is very hot here. This 
afternoon we are going on a sunset cruise. 
  
Your friend 
Sana  
  
PS  How you know I so did NOT pen the above conversation: 
 
1. Chere amies is used to address female friends. 
2. Some of the words may be misspelt, as I never quite understood the author's 
handwriting. 
  
So who did pen this dialogue, then??? 
  
Answ: Daddy deary on darling daughter's urgent request. I should seriously take up 
French! 
  
  
Br Yunus: About the Internet connection here in the Seychelles: It's absolutely 
AWESOME! Any idea why? 
  
It's a dial-up connection which says "kokonet is now connected, Speed: 37.2 Kbps". 
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Kokonet: makes me want to roll with laughter every time I say it, but I'm not making it 
up. It's seriously called that: kokonet, **giggle** 
  
I guess it's to do with the coco de mer being so famous up here! 
  
Was salam. Boat trip to prepare for, still early though. We're leaving home [my 
granddad's (father's father: Dada's) beach house] at 16h00. The Seychelles is 2 hours 
ahead of you guys so while it's 14h15 up here, it's only 12h15 in SA.  
  
Later... 
  
Nevaeh (Girl's name: essentially HEAVEN spelled backwards) 
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APPENDIX VI 
 

Wasim’s ‘otherness’ 
 
 

from Sana Dawud 
to slugmail listserv <29 friends> 
date Wed, Oct 15, 2008 at 10:51 AM 
subject On sabbatical 
mailed-by gmail.com 

 
Slms slugs, 
 
So I lied. I'm not really on sabbatical in some far off land, researching exotic peoples;) So 
slugs, please stop looking at me lyk, 'You're not supposed to be here,' when u see me 
around campus;) 
  
I'm actually in Durban researching my 'otherness' – which is quite unnerving, I must 
admit. 
  
My dad's the one who's actually on conference in Egypt and decided to stop by Syria to 
visit his shaykh (al-Yaqoubi). In fact he sent us an SMS last night to say: 
  
·        he attended a lecture by his shaykh yesterday afternoon,  
·        it's not worth shopping in Syria, and  
·        he looks forward to visiting Sayyiduna Bilal today. 
  
The last part I didn't quite get, Is Bilal (RA) buried in Syria? Or do they have some of his 
artifacts in a museum in Syria? Perhaps Shaukat (short-cut) Timol would be the best one 
to enlighten us. 
  
As for the conference, the Egyptian Fertility and Sterility Society invited my dad to 
present his paper entitled: ART and the dilemma of infertile Muslims. (My dad has a PhD 
in Islamic Studies from Temple University in Philadelphia, his area of speciality being 
biomedical ethics. In fact me dad's written a zillion books on the Islamic perspective on 
issues such as abortion, euthanasia, cloning, death and dying, fertility etc as well as his 
most recent book entitled Introduction to Islamic Medical Jurisprudence, which is 
essentially a culmination of all these issues in terms of both South African and Shari'ah 
law.) I have actually met some girls in the JK that have taken me dad's undergrad religion 
courses so seriously that they find delight in reading me dad's books. I am embarrassed to 
say to them that I have not read a single of me dad's writings (cause as u will recall, non-
fiction just aint me cup of tea;) 
  
PS Me dad, after reading The Da Vinci Code, was like, 'I wish one of my daughters could 
write a novel. Where do these authors get these ideas? So ingenious.' 
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PPS Me dad loves fantasy dramas. He watches Heroes, Smallville, and Prison Break with 
me younger sista and me. 
  
Now where was I, oh yes.. me dad. Well, I sometyms wonder about me dad. There should 
be some kind of Hippocratic oath that lecturers ought to swear by so as not to divulge 
family information. I have met some girls in the JK that tell me my dad asks his class, 
'Would you like to see some family photos (which happen to be on his laptop)? This is 
when we took my grandson to Japanese Gardens… and this is when… This is my eldest 
daughter – she's a doctor, specialising in surgery. The second one's a speech therapist… 
the youngest is in first year Pharmacy.' (Of course my informant recalled it as Botannic 
Gardens. I was just thanking my lucky stars that I hadn't attended that outing due to 
studies or somethin') Or what about, 'My grandson Zayd loves watching Spongebob and 
Cars', to his 2nd year Religion and the Media class.  
  
Or, when a Hindu girl enquires of him in class, 'Are women allowed to visit the 
graveyard in Islam?' To which he replies, 
  
'Yes, but not if they're dressed like that (pointing to a Muslim girl with no headscarf, 
wearing a short-sleeved top and jeans). I would have been sooo embarrassed if that girl 
had been me (now of course I would never dress that way so I guess I don't havta worry;) 
but I thawte that girl would have reported me dad to the vice-chancellor. My informant 
allayed me fears with, 'The class understands it's your dad. He's from the Seychelles, and 
he doesn't mean any harm. If it was someone else, she probably would have been 
offended – but not your dad.' 
  
If u guys would lyk, I could write a post about what me dad says about each of me slugs 
(well, not each of u, just the ones he knows;) 
  
Let's have Riaz for starters.. 
  
Ever since Riaz became Editor of Al-Kalam, me dad used to talk about him as if he was 
some sort of celeb (not saying he isn't). So one fine June 2007 evening, when I attended 
an Al-Qalam lecture series with me dad (the guest speaker was Prof Laury Silvers and 
'twas held at the Westville Campus Senate Chamber), I decided I owed it to me dad to 
intro him to the legendary Riaz Omarjee. Picture the scene: Riaz's back is turned towards 
us and he's in a heated debate with another Muslim brother (wearing a long beard and 
kurta) about the controversial Laury lecture on her gay step-fathers. So I'm like, 'Daddy, 
thamone khabar the Editor of Al-Kalam, iru Riaz Omarjee.' 
  
So my dad goes up to the Muslim brother with the beard and shakes his hand 
enthusiastically, 'Assalamu Alaykum, so you are Riaz.' And I'm like trying to motion to 
me dad, Daddy, you've got the wrong guy. 
  
Luckily Riaz intervened. To which my dad exclaims, 'I thawte you'd be Riaz, cause 
you've got a beard!' 
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I was so ripped. 
  
And then there was another lecture that Laury Silvers was delivering the next day about 
progressive Muslim women at the MYM office in town. I would have loved to attend it 
cause it related to my research project topic on the JK girls for Prof Wade's course last 
year. My dad was unable to take me there due to I think his involvement as course 
coordinator of the Saturday morning part-time Islamic Law course offered by the UKZN 
Law and Humanities faculties. To which he suggests, 'If Riaz is going, ask him to take 
you there.' 
  
I was shocked out of my mind. First of all, I do not know where Riaz lives. Second of all, 
I do not even know if Riaz is attending the lecture, and would not want to impose on him. 
  
But most of all, I realised that me dad holds Riaz in high esteem - probably cause he's 
editor of Al-Kalam. 
  
As months went by, my dad found himself lecturing Riaz in an Honours module. As 
more months went by my dad exclaimed after skimming through the Al-Kalam 
newspaper, 'It's not worth it. Every article is written by Omarjee!!' Upon this statement, I 
grabbed hold of the copy of the Al-Kalam and confirmed this for meself. 'Yeah, it's not 
worth it. Talk about plurality of content.' 
  
PS The above account is absolute fact and not fiction. 
  
TC. 
  
Ws. 
  
Rachel Branson (R&B) 
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APPENDIX VII 
 

The Kenyan connection 
 

from Sana Dawud 
to Winnifred Mulwo 
date Mon, Sep 15, 2008 at 11:35 AM 
subject HA2008 Google Search Tools Presentation 
mailed-by gmail.com 

 
Dearest Winnifred, 
  
Hope you had a safe and hassle-free trip to Kenya. I keep telling everyone at home about 
our friendship and how you call me your adopted daughter:) 
  
Please email me the PowerPoint presentation that you had copied on to your flash disk 
from the professor at HA2008. 
  
Look forward to hearing from you. 
  
Warm regards 
  
Sana 
 
 
 
 
 
from Winnifred Mulwo 
to Sana Dawud 
date Mon, Sep 15, 2008 at 9:13 PM 
subject Re: HA2008 Google Search Tools Presentation 
mailed-by yahoo.com 
 
Hii, 
  
Nice to read from you. We had a very peaceful trip. One of my friends, a long time tv 
anchor succumbed to a road accident injuries on the day i arrived. That completely 
spoiled my peaceful trip. 
  
Anyway i told my partner all about you and some of the fotos i was taken your in so i can 
look at them whenever i think of ha. 
  
Hope you had a good trip back too. By the way we were woken up at 1oclock 
imagin!!!!!! 
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Find attached the presentation 
  
Winnie 
 
HA 2008 CAJ Tracking stories with Google Tools.ppt 
365K   View as HTML   View as slideshow   Download    
 
 
 
 
 
from Sana Dawud 
to Winnifred Mulwo 
date Thu, Sep 18, 2008 at 11:37 AM 
subject Re: HA2008 Google Search Tools Presentation 
mailed-by gmail.com 
 
Dear Winnie, 
  
Many thanks ur reply and 4 the presentation. 
  
Sorry to hear about your friend's accident. Pray she recovers quickly. 
  
Yeah, i heard about that - the bus times had changed. I was woken at 7am to leave on the 
7am bus, when i was only supposed to leave Grahamstown at 11am to make it in time 4 
my 14h40 flight to Durban - imagine that!! Reached PE Airport at 12h00 and passed the 
time in the airport's souvenir shop - bought a little monkey with magnetic paws 4 my 
nephew:) 
  
Really busy at the moment working on my final project. 
  
TC. 
  
Best regards, 
  
Sana 
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from Winnifred Mulwo 
to Sana Dawud 
date Thu, Sep 18, 2008 at 11:00 PM 
subject hii 
mailed-by yahoo.com 
 
Hii dear, 
  
First let me laugh at you, hihihihihhi. Thot we were the only ones who hat to leave early. 
I think they were making sure breakfast is on you, not them!!!!!! Put in all you studied in 
your final paper. Best of luck too. 
  
Am sure your nephew loved the gift you got him, plus you were given ample time to 
appreciate PE. Thank God you reached home safely. 
  
My friend passed away the day i arrived. Her burial is tomorrow. All the tv channels are 
giving her air time, She was a prominent tv personality. 
  
Once more best of luck in your final xams, though am sure you will pass highly. 
  
Pleasnt weekend 
 
 
 
 

  

 

 

 


